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INTRODUCTION.

THE work of which a translation is here, for the first
time, presented to the English reading public, has had a
strange and interesting history. Written in Northern India,
at or a little after the beginning of the Christian era, and
either in Sanskrit itself or in some North Indian Prakrit, it
has been entirely lost in the land of its origin, and (so far
as is at present known) is not extant in any of the homes
of the various sects and schools of the Buddhists, except
only in Ceylon, and in those countries which have derived
their Buddhism from Ceylon. It is true that General
Cunningham says?! that the name of Milinda ‘is still famous
in all Buddhist countries.” But he is here drawing a very
wide conclusion from an isolated fact. For in his note
he refers only to Hardy, who is good evidence for Ceylon,
but who does not even say that the ¢ Milinda’ was known
elsewhere.

Preserved there, and translated at a very early date
into Pali, it has become, in its southern home, a book of
standard authority, is put into the hands of those who have
begun to doubt the cardinal points of Buddhist doctrine,
has been long a popular work in its P4li form, has been
translated into Siszhalese, and occupies a unique position,
second only to the Pali Pizakas (and perhaps also to the
celebrated work of Buddhaghosa, the ‘Path of Purity’).
From Ceylon it has been transferred, in its PAli form,
to both Burma and Siam, and in those countries also it
enjoys so high a repute, that it has been commented on (if
not translated). It is not merely the only work composed
among the Northern Buddhists which is regarded with
reverence by the orthodox Buddhists of the southern

1 In his ¢ Ancient Geography of India,’” p. 186.



xil THE QUESTIONS OF KING MILINDA.

schools; it is the only one which has survived at all
amongst them. And it is the only prose work composed
in ancient India which would be considered, from the
modern point of view, as a successful work of art.

The external evidence for these statements is, at present,
both very slight and, for the most part, late. There ap-
peared at Colombo in the year of Buddha 2420 (1844 A.D.)
a volume of 650 pages, large 8vo.—the most considerable in
point of size as yet issued from the Sishalese press—entitled
MILINDA PRASAAYA. It was published at the expense of
five Buddhist gentlemen whose names deserve to be here
recorded. They are Karolis Piris, Abraham Liwerd, Luis
Mendis, Nandis Mendis Amara-sekara, and Chérlis Arnolis
Mendis Wijaya-ratna Amara-sekara. It is stated in the
preface that the account of the celebrated discussion held be-
tween Milinda and N4gasena, about 500 years after the death
of the Buddha, was translated into the M4igadhi language by
‘teachers of old’ (purwé44rin wisin) ;—that that Pali ver-
sion was translated into Sisxhalese, at the instance and under
the patronage of King Kirtti Sri R4ga-simha, who came
to the throne of Ceylon in the year of Buddha 2290 (1747
A.D.), by a member of the Buddhist Order named Hinazi-
kumburé Sumangala, a lineal successor, in the line of
teacher and pupil (anusishya), of the celebrated Weeli-
wiza Saranankara, who had been appointed Samgha-
rdga, or chief of the Order—that ‘this priceless book,
unsurpassable as a means either for learning the Buddhist
doctrine, or for growth in the knowledge of it, or for the
suppression of erroneous opinions,” had become corrupt by
frequent copying—that, at the instigation of the well-known
scholar Moho##i-watte Guninanda, these five had had
the texts corrected and restored by several learned Bhikkhus
(kipa namak law4), and had had indices and a glossary
added, and now published the thus revised and improved
edition. |

The Simhalese translation, thus introduced to us, follows
the Pali throughout, except that it here and there adds, in
the way of gloss, extracts from one or other of the numerous
Pizaka texts referred to, and also that it starts with a pro-
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phecy, put into the mouth of the Buddha when on his
death-bed, that this discussion would take place about 500
years after his death, and that it inserts further, at the
point indicated in my note on p. 3§ of the present version,
an account of how the Sisvhalese translator came to write
his version. His own account of the matter adds to the
details given above that he wrote the work at the Upo-
satha Arama of the Mahi Wihara near Sri-ward-
hana-pura, ‘a place famous for the possession of a temple
containing the celebrated Tooth Relic, and a monastery
which had been the residence of Weeliwiza Saranankara,
the Sasmgha-raga, and of the famous scholars and com-
mentators Daramizi-pola Dhamma-rakkhita and
Madhurasatoza Dhammakkhandha’

As Kirtti Sri Riga-simha reigned till 14812, this would
only prove that our PAali work was extant in Ceylon in its
present form, and there regarded as of great antiquity and
high authority, towards the close of the last century. And
no other mention of the work has, as yet, been discovered
in any older Sizzhalese author. But in the present deplor-
able state of our ignorance of the varied and ancient literature
of Ceylon, the argument ex silentio would be simply of no
value. Now that the Ceylon Government have introduced
into the Legislative Council a bill for the utilisation, in the
interests of education, of the endowments of the Buddhist
monasteries, it may be hoped that the value of the books
written in those monasteries will not be forgotten, and that
a sufficient yearly sum will be put aside for the editing and
publication of a literature of such great historical value?
At present we can only deplore the impossibility of tracing
the history of the ‘Questions of Milinda’ in other
works written by the scholarly natives of its southern home.

That it will be mentioned in those works there can be

! See Turnour’s Mahavansa, p. Ixviii.

2 T believe that none of the many vernacular literatures of India can compare
for a momeni wilh the Simhalese, whether judged from the point of view of
literary excellence, variety of contents, age, or historical value. And yet a few
hundreds a year for ten years would probably snffice, on the system followed by
the Pali Text Society, for the editing and publication of the whole.
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but little doubt. For the great Indian writer, who long
ago found in that beautiful and peaceful island the best
scope for his industrious scholarship, is already known to
have mentioned the book no less than four times in his
commentaries ; and that in such a manner that we may
fairly hope to find other references to it when his writings
shall have been more completely published. In his com-
mentary on the Book of the Great Decease, VI, 3, Buddha-
ghosa refers to the quotation of that passage made in the
conversation between Milinda and N4gasena, translated
below, at IV, 2, 1% And again, in his commentary on the
Ambaztha Sutta (D. III, 2,12) he quotes the words of a
conversation between Milinda and Nagasena on the subject
he is there discussing. The actual words he uses (they
will be found at pp. 275, 276 of the edition of the Sumangala
Vilasini, edited for the Pali Text Society by Professor Car-
penter and myself) are not the same as those of our author
at the corresponding passage of Mr. Trenckner’s text (pp.
168, 169; IV, 3, 11), but they are the same in substance.

The above two references in Buddhaghosa to our author
were pointed out by myself. Dr. Morris has pointed out
two others, and in each of those also Buddhaghosa is found
to quote words differing from Mr. Trenckner’s text. The
former of these two was mentioned in a letter to the
‘Academy’ of the 12th November, 1881. In the Mano-
ratha Purazi, his commentary on the Anguttara, on the
passage marked in Dr. Morris’s edition as I, 5, 8, Buddha-
ghosa says:—

‘Imasmimz pan’ atthe Milinda-ragd dhamma-
kathika-Naigasenattheram pukkzi: “Bhante Niga-
sena, ekasmim akkliarakkhane pavattita-Zitta-
sazzkhird sake rupino assa kiva mahé-rédsi bhavey-
yati?”’

And he then gives the answer:—‘Vahasatinam kho
maha-raga vihinam addia-kulan ka vaha vihi
sattammanani dve Za tumb4i ekakk/arakkhane

! This was already pointed out in a note to my translation of the iext com-
mented on (‘ Buddhist Suttas,’ vol. xi of the Sacied Books of the East, p. 112).
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pavattitassa Zittassa sankham pina upenti kalam
pi na upenti kala-bh4gam pi na upentiti.

This passage of the Milinda, referred to by Buddhaghosa,
will be found on p. 102 of Mr. Trenckner’s edition, trans-
lated below at IV, 1, 19. But the question is not found
there at all, and the answer, though much the same in the
published text, still differs in the concluding words. Mr.
Trenckner marks the passage in his text as corrupt, and it
may well be that Buddhaghosa has preserved for us an
older and better reading.

The other passage quoted by Dr. Morris (in the
‘Academy’ of the 11th January, 1881) is from the Pa-
pasika Sudani, Buddhaghosa’s still unedited Commentary
on the Magg/kima Nikdya. It is in the comment on the
Brahmayu Suttanta, and as it is not accessible elsewhere
I give this passage also in full here. With reference, oddly
enough, to the same passage referred to above (pp. 168,
169 of the text, translated below at IV, 3, 11) Buddhaghosa
there says:—

‘Vuttas: etam NAagasenattherena Milinda-
rannd puitlena: “Na mahiriga Bhagavi guy-
hasm dasseti £Zdyam Bhagava dassetiti”’

In this case, as in the other quotation of the same pas-
sage, the words quoted are not quite the same as those
given in the published text, and on the other hand they
agree with, though they are much shorter than, the words
as given in the Sumangala Vildsini.

It would be premature to attempt to arrive at the reason
of this difference between Buddhaghosa’s citations and
Mr. Trenckner’s edition of the text. It may be that
Buddhaghosa is consciously summarising, or that he is
quoting roughly from memory, or that he is himself trans-
lating or summarising from the original work, or that he is
quoting from another Pali version, or that he is quoting
from another recension of the text of the existing Pali
version. We must have the full text of all his references
to the ‘Questions of Milinda’ before us, before we
try to choose between these, and possibly other, alternative
explanations. What is at present certain is that when
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Buddhaghosa wrote his great works, that is about 430 A.D.,
he had before him a book giving the conversations between
Milinda and N4gasena. And more than that. He intro-
duces his comment above referred to on the Ambaztia
Sutta by saying, after simply quoting the words of the
text he is explaining : ¢ What would be the use of any one
else saying anything on this? For Nigasena, the Elder,
himself said as follows in reply to Milinda, the king!’—
and he then quotes Nigasena, and adds not a word of his
own. It follows that the greatest of all Buddhist writers
known to us by name regarded the ‘Questions of
Milinda’ as a work of so great authority that an opinion
put by its author into the mouth of Nagasena should be
taken as decisive. And this is not only the only book, out-
side the Pali Pizakas, which Buddhaghosa defers to in this
way, it is the only book, except the previous commentaries,
which he is known even to refer to at all. But, on the
other hand, he says nothing in these passages to throw any
further light on the date, or any light on the authorship, of
the work to which he assigns so distinguished, even so
unique, a position.

So far as to what is known about our ‘Questions of
Milinda’ in Ceylon. The work also exists, certainly in
P4li, and probably in translations into the local dialects, in
Burma and Siam. For Mr. Trenckner mentions (Intro-
duction, p. iv) a copy in the Burmese character of the P4li
text sent to him by Dr. Rost, there is another copy in that
character in the Colombo Museum?2, and Mr. J. G. Scott, of
the Burmese Civil Service, has sent to England a Burmese
Nissaya of the Milinda (a kind of translation, giving the
Pili text, word for word, followed by the interpretation of
those words in Burmese*). A manuscript of the Pili text,
brought from Siam, is referred to in the Simhalese MSS. in
the marginal note quoted by Mr. Trenckner at p. vi of the

! Kim ettha aZZiena vattabbam® Vuttam etam Nigasenattheren’
eva Milinda-razna pusziena. ... (Sumangala Vilasint, loc. cit.).

? See p. 51 of the ¢ Journal of the Pali Text Society ’ for 1882.

® This Nissaya is now in the possession of his brother, the Bursar of St.
John’s College, Cambridge.
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Introduction to his edition. And there exists in the library
of Trinity College, Cambridge, a complete MS,, in excellent
condition, in the Siamese-Pali character!, while there are
numerous fragments in the Paris Bibliotheque Nationale of
one or more MSS. of the text, in the same Kambojan
character used in Siam for the writing of Pali texts 2.

It may be noticed here that there are seven MSS. of the
text written in the Ceylon character known to exist in
Europe. Two of them (one a very ancient one) are in the
Copenhagen University Library, two in the Bibliotheque
Nationale? one in the Cambridge University Library3, and
two in the India Office Library% Three only of these
seven have been used by Mr. Trenckner for his very able
and accurate edition of the text, published in 188o.

That is all the external evidence at present available.
What can be inferred from the book itself is about as
follows. It consists of the discussion of a number of points
of Buddhist doctrine treated in the form of conversations
between King Milinda and Néigasena the Elder (Thera).
It must be plain to every reader of the following pages that
these are not real conversations. What we have before us
is really an historical romance, though the didactic aim
overshadows the story. Men of straw, often very skilfully
put together, are set up for the purpose, not so much of
knocking them down again, as of elucidating some points
of ethical or psychological belief while doing so. The
king himself plays a very subordinate part. The questions
raised, or dilemmas stated, are put into his mouth. But
the solutions, to give opportunity for which the questions
or dilemmas are invented, are the really important part of
the work, and these are put into the mouth of Négasena.
The dialogues are introduced by a carefully constructed

1 By the kindness of the Master and Fellows of the College I have been
allowed to collate this MS. in London.

2 See ¢ Journal of the P&li Text Society’ for 1882, p. 35.

$ See * Journal of the Pali Text Society’ for 1883, p. 146.

4 See ¢ Journal of the Pali Text Society’ for 1882, p. 119.

[35] b
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preliminary story, in which the reader’s interest in them is
aroused by anticipation. And the ability of this part of
the work is very great. For in spite of the facts that all
the praise lavished therein upon both Milinda and Négasena
is in reality only praise of the book itself, and that the
reader knows this very well, yet he will find it almost
impossible to escape from the influence of the eloquent
words in which importance and dignity are lent to the
occasion of their meeting; and of the charm and skill with
which the whole fiction is maintained.

The question then arises whether the personages werc
any more real than the conversations. Milinda is supposed
to be the Menander, who appears in the list of the Greek
kings of Baktria, since he is described in the book as being
a king of the Yonakas reigning at Sigala (the Euthydemia
of the Greeks), and there is no other name in the list which
comes so near to Milinda. This identification of the two
names is certainly correct. For whether it was our author
who deliberately made the change in adapting the Greck
name to the Indian dialect in which he wrote, or whether
the change is due to a natural phonetic decay, the same
causes will have been of influence. Indra or Inda is a not
uncommon termination of Indian names, and meaning king
is so appropriate to a king, that a foreign king’s namc cnd-
ing in -ander would almost inevitably come to end in
-inda. Then the sequence of the liquids of m-n-n would
tend in an Indian dialect to be altered in some way by
dissimilation, and Mr. Trenckner adduces seven instances
in Pali of 1 taking the place of n, or n of I, in similar cir-
cumstances .

There remains only the change of the first E in Men-
ander to I. Now in the Indian part of the inscription, on
undoubted coins of Menander, the oldest authorities read
Minanda as the king’s name?, and though that interprecta-
tion has now, on the authority of better specimens, been
given up, there is no doubt that Milinda runs morc easily

* ¢ Pali Miscellany,” parl i, p. 5.
2 For instance, Wilson in his ¢ Ariana Antiqua,’ p. 283.
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from the tongue than Melinda, and Mil may well have
seemed as appropriate a commencement for a Milakkha’s
name as -inda is for the ending of a king’s name. So
Men-ander became Mil-inda.

It may be added here that other Greek names are men-
tioned by our author—Devamantiya at I, 42, and the same
officer, together with Anantakdya, Mankura, and Sabba-
dinna, at II,3. There is a similar effort in these other Pali
forms of Greek words to make them give some approach to
a meaning in the Indian dialect: but in each case the new
forms remain as really unintelligible to an Indian as Mil-inda
would be. Thus Deva-mantiya, which may be formed on
Demetrios, looks, at first sight, Indian enough. But if it
meant anything, it could only mean ‘counsellor of the
gods.” And so also both Ananta and Kiya are Indian
words. But the compound Ananta-kiya would mean
‘having an infinite body, which is absurd as the name of
a courtier. It may possibly be made up to represent An-
tiochos. What Mankura and Sabbadinna (called simply
Dinna at p. 87) may be supposed to be intended for it is
difficult to say!. But the identification of Milinda with
Menander is as certain as that of Kandagutta with Sandro-
kottos. ’

Very little is told us, in the Greek or Roman writers,
about any of the Greek kings of Baktria. It is a significant
fact that it is precisely of Menander-Milinda that they tell
us most, though this most is unfortunately not much.

Strabo, in his Geography %, mentions Menander as one
of the two Baktrian kings who were instrumental in spread-
ing the Greek dominion furthest to the East into India.
He crossed the Hypanis (that is the Sutlej) and penetrated
as far as the Isamos (probably the Jumna).

Then in the title of the lost forty-first book of Justin’s
work, Menander and Apollodotus are mentioned as ‘ Indian
kings.’

Finally, Plutarch3 tells us an anecdote of Menander.

1 Cbmpare Mr. Trenckner’s note at p. 7o of the * Pili Miscellany.’
2 Edit. Muller, xi, 11, 1. $ De Repub. Ger., p. 8z1.

b2
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He was, he says, as a ruler noted for justice, and enjoyed
such popularity with his subjects, that upon his death, which
took place in camp, diverse cities contended for the posses-
sion of his ashes. The dispute was only adjusted by the
representatives of the cities agreeing that the relics should
be divided amongst them, and that they should severally
erect monuments (urqueia, no doubt dagabas or sthupas)
to his memory.

This last statement is very curious as being precisely
analogous to the statement in the ¢ Book of the Great De-
cease !l as to what occurred after the death of the Buddha
himself. But it would be very hazardous to draw any con-
clusion from this coincidence.

The only remaining ancient evidence about Mcnander-
Milinda (apart from what is said by our author himself), is
that of coins. And, as is usually the case, the evidence of
the coins will be found to confirm, but to add very little to,
what is otherwise known.

As many as twenty-two? different coins have been dis-
covered, some of them in very considerable numbers, bear-
ing the name, and eight of them the effigy, of Mcnander.
They have been found over a very wide extent of country,
as far west as K4bul, as far east as Mathura, and one of
them as far north as Kashmir. Curiously enough we find
a confirmation of this wide currency of Menander-Milinda’s
coins in the work of the anonymous author of the ‘Periplus
Maris Erythrei’ He says® that Menander’s coins, to-
gether with those of Apollodotos, were current, many ycars
after his death, at Barygaza, the modern Baroach, on the
coast of Gujarat.

The portrait on the coins is very characteristic, with a
long face and an intelligent expression, and 1s somctimes
that of a young man, and at other times that of a very
old man. It may be inferred therefore that his rcign

! Mahiparmibbina Suttanta VI, 58-62, iranslated in my ¢ Buddhist Suitas’
(vol. xi of the Sacred Books of the East), pp. 133-135.

? This number would be greatly increased if the differences of the monograms
were allowed for.

3 Chapler 47 of Muiller’s edition.
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Is any reference intended here to the Buddhist Dharma
as distinct from the ordinary righteousness of kings? I
think not. The coin is one of those with the figure of
Pallas on the side which bears the Greek legend, and five
others of the Baktrian Greek kings use a similar legend on
their coins. These are Agathocles, Heliokles, Archcebios,
Strato, and Zoilos. There is also another coin in the scries
with a legend into which the word Dharma enters, but
which has not yet been deciphered with certainty—that
bearing in the Greek legend the name of Sy-Hermaios, and
supposed to have been struck by Kadphises I. If there is
anything Buddhist in this coin of Menander’s, then the
others also must be Buddhist. But it is much simpler to
take the word dharmikasa in the scnse of the word
used in the corresponding Greek legend, and to translate
it simply ‘the Righteous,” or, better still, ‘the Just. Oaly
when we call to mind how frequent in the PAli texts is the
description of the ideal king (whether Buddhist or not) as
dhammiko dhamma-riga, we cannot rcfuse to see
the connection between this phrase and thec legend of the
coins, and to note how at least six of the Greek kings, one
of whom is Menander, are sufficiently desirous to mect the
views of their Buddhist subjects to fix upon ‘Rightcous-
ness’ or ¢ Justice’ as the characteristic by which they wish
to be known. The use of this epithet is very probably the
foundation of the tradition preserved by Plutarch, that
Menander was, as a ruler, noted for justice; and it is
certainly evidence of the Buddhist influences by which he
was surrounded. But it is no evidence at all that he
actually became a Buddhist.

To sum up.—Menander-Milinda was one of those Greck
kings who carried on in Baktria the Greck dominion
founded by Alexander the Great. He was certainly one
of the most important, probably the most important, of
those kings. He carried the Greek arms further into
India than any of his predecessors had done, and evety-
thing confirms the view given by our author at I, 9 of his
justice and his power, of his ability and his wealth. e
must have reigned for a considerable time in the latter
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part of the second century B.C., probably from about 140
to about 115, or even 110 B.c.! His fame extended, as did
that of no other Baktrian king, to the West, and he is the
only Baktrian Greek king who has been remembered in
India. Our author makes him say, incidentally?, that he
was born at Kalasi in Alasanda (= Alexandria),a name given
to an island presumably in the Indus. And, as was referred
to above, Plutarch has preserved the tradition that he died
in camp, in a campaign against the Indians in the valley of
the Ganges.

[It is interesting to point out, in this connection, that
the town (gadma) of Kalasi has not been found mentioned
elsewhere. Now among the very numerous coins of the
Baktrian kings there is one, and only one, giving in the
legend, not the name of a king, but the name of a city,
the city of Karisi. As this coin was struck about 180 B.C.
by Eukratides, who was probably the first of these kings
to obtain a settlement on the banks of the Indus, it is
possible that the two names, one in the P4li- form (or
more probably in the form of the dialect used by our
author), the other in the local form, are identical; and
that the coin was struck in commemoration of the fact of
the Greeks having reached the Indus. If that be so, then
that they gave the name Alasanda (Alexandria) to the
island on which the town was built, and not to the town
itself, seems to show that the town was not founded by
them, but was already an important place when they took it.]

Beyond this all is conjecture. When our author says
that Milinda was converted to Buddhism3, he may be
either relating an actual tradition, or he may be inventing
for his own purposes. There is nothing inherently im-
possible, or even improbable, in the story. We know that
all the Baktrians, kings and people alike, eventually became

1 See the chronological table in the Introduction to Professor Gardner’s

work, quoted below.
2 See the translation below of III, 7, 5.
3 See p. 420 of the Pali text,
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Buddhist. But the passage occurs in a part of the book
which is open to much doubt. We have to place against it
the negative evidence that none of Menander’s coins show
any decisive signs of his conversion. And the passage in
question goes much further. It says that he afterwards
gave up the kingdom to his son, and having entered the
Buddhist Order, attained to Arahatship. The Simhalesc
MSS. add a marginal note to the effect that the whole of this
passage with its context was derived from a MS. brought
from Siam. Mr. Trenckner is therefore of opinion? that it
belongs to a spurious supplement. That may be so, in
spite of the fact that it is quite in our author’s style,
and forms an appropriate close to the book. But it is
incredible that an author of the literary skill so evident
throughout the work should have closed his book dc-
liberately in the middle of a paragraph, without any
closing words to round it off. The Siamese MS. may
after all have preserved the reading of older and better
MSS. than those in Ceylon, and the last leaf of the
book may have been lost there. There must have been
some conclusion, if not in the manner of the paragraph
under discussion, then in some other words which we may
not be able to trace. But even if our author actually
wrote that Menander did become a Bhikkhu and an Arahat,
that is very poor evidence of the fact, unless he not only
intended what he states to be taken quite literally, but also
wrote soon after the events he thus deliberatcly records.
Now the opinion has been expressed above that we
have to deal with a book of didactic ethics and religious
controversy cast into the form of historical romance. If this
is correct no one would be more astonished than the author
himself at the inconsistency of modecrn critics if they took
his historical statements au grand sericux, while they
made light of his ethical arguments. It is true that he would
scarcely have been guilty of anything that sccmed grossly
improbable, at the time when he wrote, to the rcaders whom
headdressed. But if, as is most probable, he wrote in North-

1 ¢ Introduction,’ pp. v, vi.
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Western India when the memory of the actual facts of
Menander’s reign was fading away—that is, some gene-
rations after his death—he may well have converted him to
Buddhism, as the most fitting close to the discussion he
records, without intending at all to convey thereby any real
historical event.

This brings us to the next point of our argument.

We have seen that the work must have been written
some considerable time before Buddhaghosa, and after the
death of Menander. Can its date be determined with
greater accuracy than this? The story of Nagasena intro-
duces to us his father Sonuttara, his teachers Rohaza,
Assagutta of the Vattaniya hermitage, and Dhamma-
rakkhita of the Asoka Ardma near Pazaliputta, and there
is also mention of a teacher named Ayupala dwelling at
the Sankheyya hermitage near Sigala, None of these
persons and none of these places are read of elsewhere in
any Buddhist text, whether Sanskrit or Pali. For the
Asvagupta referred to in passing at p. 351 of the Divyi-
vadana has nothing in common (except the name) with
our Assagutta, the Rohana of Anguttara, ITI, 66, is quite
distinct from our Rohaza, and there is not the slightest
reason for supposing Nagasena to be another form of the
name Nagirguzna, found in both the Chinese and Tibetan
Buddhist literatures?, and in the Jain lists® The famous
Buddhist scholar so called was the reputed founder of the
Mah4ay4ina school of Buddhism. Our Négasena represents
throughout the older teaching. If there is any connection
at all between the two names, Nigasena must have been
invented as a contrast to Nigirguna, and not with the
least idea of identifying two men whose doctrines are so
radically opposed. Even were there any reason to believe
this to be the case, it would not help us much, for the date

1 Sce the passages quoled by Dr. Wenzel in the * Journal of the Pali Text

Society’ for 1886, pp. 1-4. o
2 See P'rofessor Weber in the ¢ Handschriftenverzeichniss der konmiglichen

Bibliothek in Berlin,’ vol. v, part 2, p. 365.
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Page of this
volume.

212
256
257
259
264
275

277
283

285
285
286
286
28y .
28%
288
288
288
289
289
290
290
290
2904
298
3oz .
Page of the
Pali Text.
220
231
236
256
277
289
291
313

In several other passages he refers to a PAli book, or a
chapter in a Pali book, by name.
valuable for our purposes than the silent, and sometimes
doubtful, references in the last list.

GAtaka (No. 69).

Sutta Vibhanga (Pir. 4).
Khtuma Sutta (No. 67).
Kullavagga IX, 1, 3.

MahAvagga 11, 16, 8.
Dhamma-£akka-pavattana Sutta.
Anguttara I, 1, 1.

The 540th Gataka.

Amba GAtaka (No. 474).
Dummedha Gétaka (No. 122).
Tittira Gétaka (No. 438).
Khantivida GAtaka (No. 313).
Kula-Nandiya Gétaka (No. z22).
Takkha-sukara Gdtaka (No. 492).
Kariy4-pizaka II, 6.

Stlava-niga Gétaka (No. 72).
Sabba-datZa GAtaka (No. 241).
Apannaka Gétaka (No. 1).
Nigrodha-miga Gitaka (No. 12).
Nigrodha Gétaka (No. 445).
Mahi-paduma Ghtaka (No. 472).
Mahi-patdpa Gitaka (No. 358).
Ummagga Gétaka (No. 546).
Kullavagga VII, 3, 11.
Anguttara IV, 13.

Gitaka, No. 310 (vol. iii, p. 32).
Sutta Nipita I, 4.
Gataka (vol. i, p. 56).
»  (vol. iv, p. 232, line 20).
Vessantara G4taka.
GAtaka (vol. i, p. 57).
GAtaka (Nos. 258, 541, 494, and 243).
Maggkima Nik&ya, No. 75 (p. 5o2).

tained, these references are as follows :

This is much more

So far as is yet ascer-
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21
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22
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31
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34
56

71, 88
137

195
213

213

213

213

213

213

232

264—267
Page of the
Pali Text.

241

242
258

281

Vinaya, Sutta, Abhidhamma.

The Suttantas.

The Abhidhamma.

Dhamma Samgazi.

Vibhanga.

Dhatu Katha.

Puggala Pasinatti.

Kathi Vatthu.

Yamaka.

Pasihina.

The Abhidhamma Pifaka.

The Abhidhamma.

The Abhidhamma.

The three Pifakas.

Mah4 Samaya Suttanta (No. 2o in the Digha).

Mahé Mangala Suttanta (Sutta Nipata II, 4).

Sama-kitta-pariydya Suttanta (unknown).

Réhulovada Suttanta (No. 147 in the Magg/ima).

Paribhava Suttanta (Sutta Nipita I, 6).

The three Pifakas.

Samyutta Nikdya (the words quoted are in the
Sutta Nipita).

The Abhidhamma.

The ninefold Scriptures.

Moliya Sivaka chapter of the Samyutta.

Ratana Sutta (in the Sutta Nipata II, 1).

Khandha Parittd (not traced).

Mora Parittd (GAtaka, Nos. 159, 491).

Dhagagga Parittd (in the Gataka Book).

A#inifiya Parittd (in the Digha Nikaya).

Angulimila Parittd (not traced).

The Pitimokkha.

Patimokkha, Vinaya Pifaka.

Dhamma-diyidda Sutta of the Magghima Nikdya
(vol. i, p. 13).

Samyutta Nikdya (vol. i, p. 67).

Dakkhizd Vibhahga of the Magghima Nikdya
(No. 142).

Kariyd Pisaka G. 53.
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Pali Text.

341
341
341
341
342
342
348
349
349
349
349
349
349
349
349
349
349
350
350
350
350
350
362
369
371

372
377

378
379
381
384
385
389
392
396

399
401

402
403

Navanga Buddha-vakananz.
The Gataka Book.
The Digha Nikiya.
The Magghima Nikiya.
The Samyutta Nikdya.
The Khuddaka Nikiya.
The three Pisakas.
Mah4 Réhulovida (in the Magghima, No. 147).
Mah4 Mangala Suttanta (in the Sutta Nip4ta II, 4).
Sama-£itta Pariyiya (not traced).
Parabhava Suttanta (in the Sutta Nipita I, 6).
Puribheda Suttanta (Sutta Nipata IV, 10).
Kalaha-vivida Sutianta (Sutta Nipita IV, xx).
Kula Vyuha Suttanta (Sutta Nipita IV, 12).
Mahi Vyuha Suttanta (Sutta Nipéta IV, 13).
Tuvasaka Suttanta (Sutta Nipdta IV, 14).
Sariputta Suttanta (Suita Nipata IV, 16).
Mah4-samaya Suitanta (in the Digha, No. zo).
Sakkha-pazha Suitanta (Digha, No. 21).
Tirokudda Suttanta (in the KhuddakaPis%a, No. 7).
Ratana Suttanta (in the Sutta Nipata II, 1).
The Abhidhamma.
Ekuttara Nikdya (=Anguttara I, x3, 7).
Dhaniya-sutta of the Sutta Nipata (I, 2).
Kummupama Suttanta of the Samyutta Nikaya
(not yet printed).
Vidhura Punnaka Galaka.
Sakka Samyutta of the Samyutta Nikdya (notl yet
printed).

Dhammapada (verse 32%).
Samyutta (55, 7).
Sutasoma (rdtaka (No. 537).
Karha Ghlaka (No. 440, vol. iv, p. 10).
Sutta Nipata (I, 12, 1).
Samyutta Nikiya.
Ekuttara Nikaya (=Anguitara X, 5, 8).
Lomahamsana Pariyiya.
Samyutia Nikdya (III, 5, 6, vol. i, P 73).

s (XVI, 1, 3, vol. ii, p. 194).
KakkavaLa Gitaka (No. 451, vol. iv, p. 71).
Kulla Narada Gétaka (not traced).
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IV’ I, 67) P" 196
IV, 1, 64, p. 196.
IV, 1, y1, p. 199.
IV: I, 7I: p' 199‘

IV, 2, 1, p. 202.
IV, 2, 1, p. 202.
IV, 2, 4, p. 204.
IV, 2, 6, p. 206.
IV, 2, 6, p. 206.

IV, 2,15, p. 213.
IV, 2, 20, p. 214.
IV, 2, 20, p. 214.
IV, 2, 27, p. 224.
IV, 2, 29, p. 225.
1V, 2, 29, p- 225.
IV, 2, 31, p. 227%.
IV, 2, 31, p. 227.

IV, 3, 1, p. 220.
IV, 3, 1, p. 220.
1V, 3, 5, p. 234
1V, 3, 5, p- 234.

IV, 3,15, p. 238.
IV, 3,15, p. 238.
1V, 3,19, p. 241.
IV, 3, 19, p. 241.
IV, 3, 21, p. 242.
IV, 3, 21, p. 243.
IV, 3, 24, p. 246.
IV, 3, 24, p. 246.

IV, 3, 27, p. 248.
IV, 3, 27, p. 248.
1V, 3, 31, p. 251.
IV, 3, 31, p. 251.
IV, 3, 33, p- 253.
IV, 3, 33, p- 253
IV, 3, 35, p- 254-
1V, 3, 38, p. 257.

IV, 4,1, p. 261.

IV, 4, 4, p- 264.
IV, 4,9, p. 268.

IV, 4, 11, p. 270.
IV, 4, 11, p. 271.

B.
You.
You.
B.
You.

You.

You.
Sariputta.

B.

B*.

B.
The Theras.

B.

B.

B.

You.
You.

B.
B.

Jx

b B b b b b

Not traced.
b} ] »

Digha Nikiya XIV, 3, 60.
”» 7 XIV: 3 63

Not traced.

Digha Nikdya XIV, 6, 3.
» 3 XIV’ 2, 32 *

Dhammapada 129.

Not traced.

Dhammapada 127%, 8.

Not traced.

» b

» »
Digha Nikiya XIV, 2, 32.
Not traced.

b »”

” bE

Various (see note).
Agga#ifia Sutta (Digha).
Not traced.

” »

Parjgika I, 5, 11.

GAtaka III, 24.

Giétaka IV, z210.

Digha Nikiya XIV, 4, 23.
» 7 XIV; 45 57'

Not traced.

Mah4-parinibbdna Sutta (D.

XVI, 5, 24).
Not traced.
Kullavagga VII, 3, g.
Not traced.

» »

Brahmagala Sutta (D. I, 1, 5).

Sela Sutta (SN. III, ¥, ¥).
The 5215t Gitaka.
Dhaniya Sutta (SN. I, 2, 2).
Anguttara I, 14, 1.
Anguttara III, 124.
Pitimokkha (Pa%. 1).
Not traced.

b2 ] b}
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IV, 4,13, p. 273.

IV, 4, 13, p. 273.
IV, 4, 16, p. 279.

IV, 4, 16, p. 280.
IV, 4, 14, p. 283.
1V, 4, 42, p. 294.
IV, 4, 44, p- 297.
1V, 4, 46, p. 301.

The PAli Text.
P. 211, 1 6.
211, 1. 8.
213, 1. 6.
213, 1. #.
215, 1. 10.
215, 1 12.
214, L 9.
217, L. 11.
219, 1. 14.

219, 1. 135.
221, L. 20.

221, . 24.
223, 1. 16.
223, 1. 18,
225, L. 2.
228, 1. 2.
230, L. 13.
232, L. 7.
232, 1. 10.
235, L. 2.

2385, 1. 4.
236, 1. 27.
240, L. 3.
2242, L. 174,
| 242, 1. 26.
245, L 1.

253, 1. 1.
255, 1. 8.
262.

323-

B.
B.

B.

You.
You.

B*.
B

SRR R

It is said.
B.

It is said.
B.

It is said.
B.
B.
B*.

You.
You.

B.

B.
B.
B.

Sariputta.

B.
B.

You.
You.

You.

You.

Sutta Vibhanga (Pir. 3, 5, 13).
Not traced.

Anguttara XI, 2, 5, and the

169th GAitaka.

The 540th GAtaka.

Not traced.

The 536th GAitaka.

Not traced.

2 bh)

Muni Sutta (SN. I, 12, 3).
Kullavagga VI, 1, 5.
Dhammapada 168.
Maggkima Nikiya 77.
Not traced.

Anguttara I, 14, 4.
Samyutta Nikdya XXT.
Not traced.

Géataka (No. 433).

Khaddanta Gitaka (vol.v,p.49).
Not traced.

Maggkima Nikiya (No. 87).

Sela Sutta (SN. III, 7, 33).
Sutta Nipéta I, 4, 6 =111, 4, 26.
Kapi G4taka (vol. iii, p. 354)-
Not traced.
Maggkima I, p.177=Vinayal,
p- 8.
Maggkima (No. 86).
Anguttara I, 15, 10.
Magghima Nikdya (No. 142).
Not traced.
Samyutta Nikdya 44.
Samyutta 6, 14 (vol. i, p. 157)
—Thera-githd 256, 7 =Di-
vyavadina, p. 300.
Not traced.
2 32

2 »
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The Pali Text. .
P. 333. B. Dhammapada 54-56 (taken ir
part from Anguttara III, 79)
366, 1. 6. B. Samyutta XX, 8, 5.
366, 1. 10, | Sériputta. Thera-githd 985.
367, L. 8. B. Not traced (see S. XII, 63, 8).
367, 1. 19. | MahiKaktdyana. | Thera-githd so1.
368, 1. 2. B. Samyutta 46, 7.
368, 1. 6. Sériputta. Not traced.
368, 1. z0. | Kulla Panthaka. s
369, 1. 5. B. Sutta Nipita I, 2, 12.
569, . 22. | The Theras who | Not traced.
held the Synod
(at Régagaha).
370, 1. 11. | Sériputta. Not traced.
3471, 1. 14. | Upasena. Thera-gAithg 5%7.
371, 1. 28. B. Samyutta I, 17, 2 (vol. i, p. 7).
372, 1. 12. | Réahula. Not traced.
342, L. 23. B. GAtaka (No. 545).
373, 1. 13. | Sériputta. Not traced.
374, 1. 5. Sériputta. ’s "
374) L. 16. Sﬁ‘riputta' ” 2
345, L 135. B. Magghima (vol. i, p. 33).
346, 1. 3. Anuruddha. Not traced.
376’ 1' I7' Réhula‘ 2 »
377, L 14. B. Samyutta 55, 7.
378, L 5. Sériputta. Not traced.
378, 1 17. B. Mahé-parinibbdna Sutia (D.
XVI, 2, 12).
349, L 1. B. Dhammapada 32%.
3%9, L. 14. B. Samyutta 55, 7.
380, 1. 1. Sariputta. Not traced.
381, L 15. B. Sutasoma Gitaka (No. 537).
383, 1 3. Sister Subhadd4. | Not traced.
384, 1. 4. B. Kazha Gitaka (vol. iv, p. 10).
385, L. 1. B. (?) Maggiima Nikiya (No. 62).
385, 1. 28. B. Sutta Nipita I, 12, 1.
386, 1. 12. B. Dhammapada 81.
386, L. 19. B. Dhammapada 404 (from SN.
III: 9; 35)‘
386, 1. 26. | Subbfiti. Not traced.
384, 1. 8. B. Dhammapada 28.
387, L. 16. | Sister Subhadd4. | Not traced.
388, 1. 14. B. Maggkima Nikdya (voli,p.424).
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The PAli Text.

P. 389, L. 9.

390, l. 17.

391, L. 6.

391, 1. 21.

392, 1. 3.

392, L. 10.

393, 1. 3.

393, L. 25.

394, 1. 6.

394, L. 16.
394, 1. 28.

395, L. 9.

395, 1. 22.

396, 1. 3.

396, 1. 20.
397, L. 15.

398, L 5.

399, 1. 16.

401, L. 10.

402, 1. 8.

402, L. 26.
403, L. 13.

403, L 27.
404, L. 12.

405, 1. 3.

4035, 1. 22.

407, 1. 1.

407, L. 20.

408, 1. 8.

408, 1. 22.
409, L 17.

410, L 8.
411, L 9.

411, 1. 29.

B.
Vangisa.
Subhfiti.

B.

B.

B.
Vangfsa.

B.
Ubpasena.
Upasena.
Sariputta.

Mah4 Kassapa.

Ubpasena.
B.
Sériputta.
Siriputta.
Pindola.
B.

B.
B.
Brahma.
B.
B

Pindola.
B

Anuruddha.

Sariputta.

Anuruddha.

B.
B.
B.

Sariputta.
Séripuita.
B.

Sazyutta Nikiya XVI, 3.
Not traced.
Dhammapada 350.
Anguttara X, 5, 8.

Not traced.

1] »

HH »
Thera-githi 580.
Magg/ima Nikiya(vol. i, p.74).
Not traced.

» »

Samyutta Nikdya III, 5, 6 (vol.
i, p- 73).

Samyutta Nikdya XVI, 1, 3
(vol. ii, p. 194).

Kakkavika Gidtaka (vol. iv, p.
71; not in III, 520).

Saznyutta Nikdya VI, 2, 4 (vol. i,
p. 154=Thera-githd 142).

Kulla-nirada Gétaka (vol. iv,
p. 223).

Saznyutta Nikdya (vol.iii,p.125).

Not traced.

Digha Nikiya XXX,

Not traced.

Thera-githd ¢8z2, 3.

Not traced.

Digha Nikiya XVI, 5, 24.

Dhammapada 3z.

Saznyutta Nikiya XIV, 16 (=
Thera-githi 148, 266).

Not traced *.

b} bH]
Sutta Nipita II, 6, xo.

1 That is, not in the Pifakas. The stanzaVs found in the commentary on the
Dhammapada (Fausboll, p. 147), and also in Buddhaghosa’s PapazZa Sudanf
(see Trenckner’s note)—each time with a variation at the close of the verse.

c2
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The Pal1 Text.

P.

AR

10.
II.
I2.
I3.
I4.
5.
16.
17.
8.
Lg.
20.
21.
22,

412, 1. 21,

413, L. 6.
414, 1. 1.
414, 1 18.
415, 1. 14.
416, 1. 4.
416, 1. 29.
414, 1. 12,
418, L. 1.
419, L. 11.

Mocghariga.
Rahula.

B.

B.

B.
Sariputta.
Upéli.

B.
Moggallana.
Siriputta.

HH

”

1]

»

”

33

kR

»

3

N

2

LH)

22

2

Not traced.

Sutta NipAta (not traced’).

III, 11, 43.

Not traced.

Now the Pili Pifakas consist of the following twenty-
nine books:

Title.

. The Sutta Vibhanga .
The Khandhakas .

a. Mahavagga . 360

b. Kullavagga . 308

The Parivara . . .
Total .

The Digha Nikiya .

The Maggkima Nikéya

The Samyutta Nikaya .

The Anguttara Nikaya

Total

The Khuddaka Piza
The Dhammapadas
The UdAinas .
The Iti-vuttakas
The Sutta Nipita
The Vimina Vatthu
The Peta Vatthu
The Thera-G4tha
The Theri-G4thi
The Gétakas.
The Niddesa. . .
The Pasisambhidi .
The Apadinas . .
The Buddha Vansa
The Kariy4 Pifaka .
Total

No. of printed

pages 8vo.
617"
668*
Tur ViNaya
Pi7axA.
226%
rgrr*
750 ) TueE SutrTa
. Izoz P1rAxA.
: ;550 >— (The four great
4500 Nikayas.)
1o0*
*
o
. 100* Tue Kauppaka
200% NixAya.
85* (The repeaters of
go* the Digha add
100* these to the Sut-
35* ta Pizaka. The
70 repeaters of the
300 Magghima add
400 them to the Abhi-
400 dhamma Pisaka.)
6o*
30* )
2000

. .
+

! Mr. Trenckner gives no reference. and I have searched through the Suita
Nipata, which has no index, in van,
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23. The Dhamma Sangani . 260F
24. The Vibhanga . . . . 325
25. The Kathd Vatthu . . . 440
26. The Puggala Paffatti. . qg*
2%, The Dhitu Kathd . . . 100 > THE ABHIDHAMMA
28. The Yamakas . . . . oo Pi7axa.
29. The Padhina . . . . 6oo

Total Abhidhamma . 2200

10,211

This shows the total extent of the three Pizakas to be
about 10,000 pages 8vo. as printed, or to be printed, by
the Pali Text Society!. If our English Bible, in the
older authorised version, were to be printed in the same
manner and type and on the same size of page, it would
occupy about 5,000 pages. So that the Buddhist Bible
without its repetitions (some of which are very frequent,
and others very long), would only occupy about double the
space of the English Bible. This would not have been a
literature too large to be familiarly known to our author.
What is the conclusion which can fairly be drawn, from
a comparison of the last list with those preceding it, as
to his knowledge of those books now held, by living
Buddhists, to be canonical?

The answer to this question will be of some importance
for another reason beyond the help it will afford towards
settling the date of the original ¢ Questions of Milinda.’
As is well known, Asoka, in the only one of his edicts,
addressed specially to the members of the Buddhist Order
of mendicants, selects seven portions of the Buddhist Scrip-
tures, which he mentions by name, and expresses his desire
that not only the brethren and sisters of the Order, but
also the laity, should constantly learn by heart and reflect
upon those seven. Now not one of the seven titles which
occur in the edict is identical with any of the twenty-nine
in the last list. Whereupon certain Indianists have rejoiced
at being able to score a point, as they think, against these

1 This estimate excludes the space occupied by notes. The books marked
with an asterisk in the foregoing list have already been printed.
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unbrahmanical Buddhists, and have jumped to the conclu-
sion that the Buddhist canon must be late and spurious;
and that the Buddhism of Asoka’s time must have bcen
very different from the Buddhism of the Pali Pizakas. That
would be much the same as if a Japanese scholar, at a time
when he knew little or nothing of Christianity, except the
names of the books in the Bible, were to have found an opcn
letter of Constantine’s in which he urges both the clergy
and laity to look upon the Word of God as thcir only
authority, and to constantly repeat and earnestly meditate
upon the Psalm of the Shepherd, the words of Lemuel, the
Prophecy of the Servant of the Lord, the Sermon on the
Mount, the Exaltation of Charity, the Question of Nico-
demus, and the story of the Prodigal Son—and that our
Oriental critic should jump to the conclusion that the
canonical books of the Christians could not have becn
known in the time of Constantine, and that the Christi-
anity of Constantine was really quite different from, and
much more simple than the Christianity of the Bible. As
a matter of fact the existence of such a letter would prove
very little, either way, as to the date of the books in the
Bible as we now have them. If our Japanese scholar werc
to discover afterwards a Christian work, even much later
than the time of Constantine, in which the canonical books
of the Christians were both quoted and referred to, he
would have much surer ground for a sounder historical
criticism. And he would possibly come to sce that the
seven portions selected for special honour and commenda-
tion were not intended as an exhaustive list cven of re-
markable passages, much less for an exhaustive list of
canonical books, but that the number seven was merely
chosen in deference to the sacred character attaching to
that number in the sacred literature.

Such a book is our Milinda. It is, as we have scen,
later than the canonical books of the PAli Pirakas, and on
the other hand, not only older than the great commentaries,
but the only book, outside the canon, regarded in them as
an authority which may be implicitly followed. And I
venture to think that the most simple working hypothesis
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of the numerous quotations entered as ‘not traced’ in my
lists ..

Such being the extent, so far as can at present be shown,
of our author’s knowledge of the three Pizakas, the question
arises as to the degree and accuracy of his knowledge. In
the great majority of cases his quotations or references
entirely agree with the readings shown by our texts. But
there are a few exceptions. And as these are both in-
teresting and instructive, it will be advisable to point them
out in detail.

The reference to the Aviki Hell as being outside the
earth, if not at variance with, is at least an addition to the
teaching of the Pizakas as to cosmogony? DBut therc is
some reason to believe that the passage may be an inter-
polation, and the difference itself is not only doubtful but
also of no particular importance.

The description of the contents of the Puggala Pa#/fatti
given in I, 26, does not really agree with the text. The
book, in its first section, sets out six different sorts of dis-
crimination or distinction. One paragraph only is devoted
to each of the first five discriminations, and the author or
authors then proceed, in the rest of the book, to dcal
with the details of the last of the six. Our author gives
the six as the divisions of the book itself.

But I think it is clear that so far as the description is
inaccurate, the error is due, not to any difference between
the text as he had it and that which we now possess, but
simply to our author laying too great a stress upon the
opening paragraphs of the book.

In the reference to the Buddha’s first sermon, the Foun-
dation of the Kingdom of Righteousnecss (in I, 38), our
author says that ¢ eighteen kozis of Brahma gods, and an
innumerable company of other gods, attained to compre-

! About half of the canonical books, besides a considerable number of the
uncanonical-works, have already been edited 1n the last few years, chicfly owing
to the Pali Text Society’s labours.

? See the passages quoted i my note at p. .
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hension of the truth.” There is no statement of the kind
in the Pizaka account of this event (see my translation in
* Buddhist Suttas,” pp. 146~155). But it is not inconsistent
with the Pali, and is doubtless added from some edifying
commentary.

There is a difference of reading between the lines put
into Sariputta’s mouth, at II, 2, 4, and those ascribed to
Sariputta in the Thera Githa (1002, 1003). If the Milinda,
rcading is not found in some hitherto unpublished passage,
we have here a real case of divergence.

Perhaps the most important apparent variation between
our author and the Pizaka texts is the statement put by
him, in IV, 4, 9, into the mouth of the Buddha, that a
deliberate lie is one of the offences called Paragika, that is,
involving exclusion from the Order. Now in the old Canon
Law there are only four Pirigika offences—breach of chas-
tity, theft, murder, and a false claim to extraordinary spiritual
powers (see my translation in vol. i, pp. 1—5 of the ‘Vinaya
Texts’); and falsehood is placed quite distinctly under
another catcgory, that of the Pa£ittiyas, offences requiring
repentance (see p. 32 of the same translation). If our author
was a member of the Order, as he almost certainly was, it
would seem almost incredible that he should make an error
in a matter of such common knowledge, and of such vital
importance, as the number and nature of the Parigikas.
And indeed, in the immediate context, he refers to the
Parittiya rule, though not in the exact words used in the text
of the Patimokkha. I think that he must have known very
well what he was talking about. And that a passage, not yet
traced, will be found in the unpublished parts of the Pisakas,
in which the Buddha is made to say that falsehood is a
Parfgika—ijust as a Christian might maintain that false-
hood is forbidden in the Ten Commandments, and yet be
perfectly aware of the exact phraseology of the Ten Words.

In IV, 4, 26, our author identifies the learned pig in the
Takkla-sukara Gataka with the Bodisat. He differs here
from the Gitaka Commentary, in which the Bodisat is
identified with the tree-god, who acts as a kind of Greek
chorus in the story. And the summaries in IV, 4, 28 of
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Ruru Gataka, and in IV, 4, 30 of the Sabba-dizZa Gitaka,
do not exactly agree with Professor Fausboll’s text!. But
the commentary is not the text; and it is well known that
there are numerous such light variations in the diffcrent cx-
pansions of the verses, which latter alone form the actual text.

In IV, 4, 44 we find our author giving a version of a
well-known incident in the Buddhist Gospel story different
from the oldest version of it in the Pizaka texts. This is
another instance of an expansion of the original adopted
from some unknown commentator, and does not argue an
ignorance of the text as we have it. :

I have noticed in the untranslated portion of our author,
four or five cases of readings apparently different from the
Pizaka texts he refers to. These I hope to deal with in my
next volume. But I may notice here that two stanzas,
given on p. 414 of the text, and said on p. 413 to be ‘in
the Sutta Nipata, are not found in Professor Fausboll’s
edition of that work ; and we have there, in all probability,
another case of real divergence. But the reading in the
Milinda may possibly be found to be incorrect.

The general result of this comparison, when we remember
the very large number of passages quoted, will be held,
I trust, to confirm the conclusion reached above, that our
author knew the Pizakas practically as we now have them,
that is as they have been handed down in Ceylon.

Outside the Pisakas there are unfortunately no references
to actual books. But there are several references to coun-
tries and persons which are of importance, in as much as
they show a knowledge in our author of places or occut-
rences not mentioned in the sacred books. It will be most
convenient to arrange these passages first in an alphabetical
list, and then to make a few remarks on the conclusions the
list suggests. They are as follows :—

Name. Page of the PAli Text.
Anantakdya (Yonako) . . . . 29, 30.
Alasando (dipo) . . . . . 82, 327, 331, 350.
Ascka (dhamma-rig4) . . . I2I.

——

! See my notes to the passages quoted.
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Name. Page of the PAli Text.
Asokdrima (near Patna) 16, 17.
Assagutta (Ayasm4) 6,4, 14.
Ayupala (Ayasma) IQ.
Uh4 (nad?) . ro.
Kalasi (gdmo) 83.
Kasmira (razzkam) 82, 32%, 331I.
Kola-pa#fana (seaport) 359.
Gandhdra (raftham) 327, 331.
Kandagutto (rdgd) 202.
Kina (? China) . 121, 32%, 331, 359.
Takkola (! =Karko#a) 350.
Tissatthera (lekhd Zariyo) 71
Devamantiya (Yonako) 22—24, 29, 30.
Dhamma-rakkhita (ayasma) . 16, 18.
Nikumba (ra#t/am) 327.
Bindumat? (ganika) I21.
Bhaddasila (sendpati- putto) 292.
Bharukak4za (men of) 331I.
Mankura (Yonako) 29, 30.
Madhura (nigamo) 331I.
Yonaka (the tribe) I, 4, 20, 68.
Rakkhita-tala (1n the Himilay 13) 6,7, 12, 18.
Rohaza (Ayasmad) : 7, 10.
Vanga (Bengal) . 359.
Vatlaniya (senésanam) 10, 12, 14—16.
Vigamba-vatthu (senasanam) I2.
Vilita (rastham) . 32%, 331.
Saka-yavana (the countrics of) 327, 331.
Sankheyya (parivenam) 19, 22.
Sabbadinna or Dinna (Yonako) 29, 56.

Sigala (nagaram)
Sura/tha (nigamo)
Suvanza-bhumi (? Burma)
Sozuttlara (brdhmazo) .

IJ 3’ 5’ I4) 22'
359, men of, 331.
359-

9.

It will be noticed that the only names of persons, besides
those occurring in the story itself, are, in one passage, Asoka
and Bindumati the courtesan, and in another Kandragupta
and Bhaddasala who fought against him. Of places, besides
those in the story, we have a considerable number of names
referring to the Panjab, and adjacent countries; and be-
sides these the names only of a few places or countries on
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the sea coast. The island Alasanda in the Indus, and the
town of Kalasi situated in that island, have been discussed
above. The country of the Sakas and Yavanas, Gan-
dhira, Kashmir, Bharukakt/a, Surat, and Madhura, explain
themselves. Nikumba and Vildta were probably in the
same neighbourhood, but these names have not been met
with elsewhere, and I can suggest no identification of them.
The places on the sea coast, to which a merchant ship could
sail, mentioned on p. 359, are mostly well known. Kola-
pattana must, I think, be some place on the Koromandel
coast, and Suvanza-bhumi be meant for the seaboard of
Burma and Siam. The author mentions no places in the
interior south of the Ganges.

At four places he gives lists of famous rivers. In thrce
out of the-four he simply repeats the list of five—Gangai,
Yamuni, Akiravati, Sarabhu, and Mahi—so often enume-
rated together in the Pifakas'. In thec fourth passage
(p. 114) he adds five others—the Sindhu, the Sarassati, the
Vetravati, the Vitamsi, and the Kandabhigi. Of these
the first two are well known. Professor Eduard Miiller
suggests 2 that the Vitamsi is the same as the Vitasta (the
Hydaspes of the Greeks and the modern Bihat). The
Vetravati is one of the principal affluents of the Jumna;
and the Aandrabhdgi rises in the North-West Himélayas,
and is not unfrequently referred to as the Asikni of the
Vedas, the Akesines of the Greek geographers, the modern
Kinéb 3.

The list is meagre enough. An ethical treatise is scarccly
the place to look for much geographical or historical mat-
ter. But unless our author deliberatcly concealed his
knowledge, and made all the remarks he put into the
mouth of Nigasena correspond with what that tcacher
might fairly be expected to have known, the whole list
points to the definite conclusion that the writer of the
‘Questions of Milinda’ resided in the far North-West of

1 See pp. 70, 87, 380 of the PAli text.

3 ¢ Journal of the Pali Text Society,’ 1888, p- 8.

? See Lassen, ‘ Indische Alterthumskunde,’ vol. i, P- 43 (first edition, p. 55 of
the second edition), and the passages there quoted. h
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India, or in the Panjab itself. And this is confirmed by the
great improbability of any memory of Menander having
survived elsewhere, and more especially in Ceylon, where
we should naturally look for our author’s residence if he
did not live in the region thus suggested.

As my space is here limited, I postpone to the next
volume the discussion as to how far the knowledge displayed
by our author, the conditions of society with which he
shows himself acquainted, and the religious beliefs he gives
utterance to, afford evidence of his date. I will only say
here that on all these points his work shows clear signs of
being later than the Pifaka texts. And in the present
state of our knowledge, or rather of our ignorance, of P4li,
there is very little to be drawn from the language used by
our author. In the first place we do not know for certain
whether we have the original before us, or a translation
from the Sanskrit or from some Northern dialect. And
if, as is probably the case, we have a translation, it would
be very difficult to say whether any peculiarity we may
find in it is really due to the translator, or to the original
author. No doubt a translator, finding in his original a
word not existing in Pali, but formed according to rules of
derivation obtaining in Pali, would coin the corresponding
Pdli form. And in doing so he might very likely be led
into mistake, if his original were Prakrit, by misunderstand-
ing the derivation of the Prakrit word before him. Childers
in comparing Buddhist Sanskrit with Pali, has pointed out
several cases where such mistakes have occurred, and has
supposed that in every case the Sanskrit translator mis-
understood a Pali word before him . As I have suggested
elsewhere it is, to say the least, quite as likely that the
Sanskrit Buddhist texts are often founded on older works,
not in Pali, but in some other Prakrit®. And it may be
possible hereafter to form some opinion as to what that
dialect was which the Sanskrit writers must have had be-

1 See the arlicles in his ¢ PAli Dictionary,’ referred to undernote 3, p. xi of the
Introduction.
2 See the note on pp. 178, 179 of my ¢ Buddhist Suttas.’
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fore them, to lead them into the particular blunders they
have made. In the same way an argument may be drawn
from the words found exclusively in Milinda as to the dia-
lect which he spoke, and in which he probably wrote. A
list of the words our author uses, and not found in the
Pizakas, can only be tentative, as we have not as yet the
whole of the Pifaka texts in’ print. But it will be useful,
even now, to give the following imperfect list of such as
I have noted in my copy of Childers’ ¢ Dictionary.’

. Word. Page of the Pali Text. Note.
Alaka . . . . 418 . . See ‘Journal’ 1886, p. 158.
Anekamsikati . .03 . . ” »  P-123.
Anéipako . . . 147 . . DTeon, officer.
Antka#ha . . . 234 . . Sentinel
Anughiyati . . . 343 . . Trace by smell.
Anuparivattati 204, 253,307 . . Turn towards.
Antobhaviko . . . 95 . . ‘Journal’ 1886, p. 124.
.Ava.pana . . . 279 . . ” » P I57.
Asipisi . . . 191 . . A caste so called.
Anupeseti . : 31,36 . . Send after.
Asfidaniyam . . . 205 . . Injury.
AZond . . . . 191 . . Professional beggars.
.é.YﬁhitO . . . 181 . . DBusy.
Ayfthako . . . 207 . . Busy.
. Ag

glﬁ:gi;ﬂga _‘ :g; .' }A caste so called.
Bhavattha . . 92,903,342 . . Introducing verses.
KXandakanta . . . 118 . . Akind of gem.
Kavaka . . 156,200 . . Wretch.
Dhamadhamiyati . . 117 . . To blow.
Ekédniko . . - 40z . . On the one true path.
Ghanik4 . . . 191 . . Mausicians.
Gildnako . . - 474 . . A sick man, a patient.
Hiriyati . . . 171 . . Is made afraid of sin.
Issatthako . : . 419 . . Archer
Galfipikd . . - 407 . . Leech
Kali-devatd . . - 19r . . Worshippers of Kali.
Kafumika . : 78,79 . . Reminding.
Kummiga . . . 346 . . Animal

! Hinafi-kumburé (p. 252) reads anina yo. o
? The Sizmhalese has bhaddiputrayo.
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This list might be considerably extended if words werc
included which differ from those used in the Pizakas only
by the addition of well-known suffixes or prefixes—such,
for instance, as viparivattati, at p. 117, only found as
yet elsewhere in the Tela Kazdha Gatha, verse 37. But
such words are really only a further utilisation of the exist-
ing resources of the language, and would afford little or no
ground for argument as to the time and place at which our
author wrote. I have thought it best, therefore, to omit
them, at least at present.

If we turn from isolated words to the evidence of style it
will be acknowledged by every reader that the Milinda has
a marked style of its own, different alike from the formal
exactness of most of the Pifaka texts, and from the later
manner of any other Pali or Sanskrit-Buddhist authors as
yet published. It is no doubt the charm of its style which
has been one of the principal reasons for the grecat popu-
larity of the book. Even a reader who takes no interest in
the points that are raised, or in the method in which the
questions are discussed, will be able, I trust, to see, even
through the dark veil of a lame and wooden translation,
what the merits of the original must be. And to a devout
Buddhist, in whose eyes the book he was reading offered
a correct solution of the most serious difficulties in rcligion,
of the deepest problems of life,—to whose whole intcllectual
training.and sympathies the way in which the puzzles are
put, and solved, so exactly appealed,—to such a rcader
both the easy grace of the opening dialogue, as of a ship
sailing in calm waters, and the real eloquence of occasional
passages, more especially of the perorations by which the
solutions are sometimes closed, must have been a continual
feast. I venture to think that the ‘Questions of Milinda’
is undoubtedly the master-piece of Indian prosc; and in-
deed is the best book of its class, from a literary point of
view, that had then been produced in any country. Limits
of space prevent the discussion of this last proposition,
however interesting: and it would be, no doubt, difficult
to prove that anything from India was better than the cor-
responding thing produced by our noble selves, or by those
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whose Karma we inherit. But in ancient Indian literature
there are only two or three works which can at all com-
pare with it. It ought not to seem odd that these also are
Buddhist and PA4li; that is, that they come from the same
school. And while the Digha Nikidya may be held to
excel it 1n stately dignity, the Visuddhi Magga in sustained
power, and the Gaitaka book in varied humour, the palm
will probably be eventually given to the ‘Questions of
Milinda’ as a work of art.

I am aware that this conclusion is entirely at variance
with the often repeated depreciation of Buddhist literature.
But the fact is that this depreciation rests upon ignorance,
and is supported by prejudice. As a critical judgment it
will not survive the publication and translation of those
great Buddhist works which it overlooks or ignores. Some
Sanskrit scholars, familiar with the Brahmin estimate of
matters Indian, and filled with a very rational and proper
admiration for the many fine qualities which the old Brah-
mins possessed, may find it hard to recognise the merits of
sectarian works written in dialects which violate their most
cherished laws of speech. But the historical student of the
cvolution of thought, and of the rise of literature in India,
will more and more look upon the question as a whole, and
-will estimate at its right value all Indian work, irrespective
of dialect or creed.

T. W. RHYS DAVIDS.

T EmMPLE,
August, 1889.

[35] d
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OF.

KING MILINDA.

REVERENCE BE TO THE Brressep ONE, THE
ARAHAT, THE SAMMA-SAMBUDDHA.

BOOK 1.

THE SECULAR NARRATIVE L

. King Milinda, at Sigala the famous town of yore,
To Négasena, the world famous sage, repaired.
(So the deep Ganges to the deeper ocean flows.)
To him, the eloquent, the bearer of the torch
Of Truth, dispeller of the darkness of men’s minds,
Subtle and knotty questions did he put, many,
Turning on many points. Then were solutions
given

Profound in meaning, gaining access to the heart,

Sweet to the ear, and passing wonderful and
strange.

For Nigasena’s talk plunged to the hidden
depths

Of Vinaya and of Abhidhamma (Law and
Thought)

! Bahira-kath4, literally ¢ outside talk;’ so called in contradis-

tinction to the religious character of the subjects treated of in the
remaining books.

[35] B
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W

Unravelling all the meshes of the Suttas’ net,

Glittering the while with metaphors and reason-
ing high.

Come then! Apply your minds, and let your
hearts rejoice,

And hearken to these subtle questionings, all

grounds
Of doubt well fitted to resolve.

2. Thus hath it been handed down by tradition—
There is in the country of the Yonakas? a great
centre of trade?, a city that is called S4gala, situate
in a delightful country well watered and hilly,
abounding in parks and gardens and groves and
lakes and tanks, a paradise of rivers and mountains
and woods. Wise architects have laid it out?3, and
its people know of no oppression, since all their
enemies and adversaries have been put down.
Brave is its defence, with many and various strong
towers and ramparts, with superb gates and en-
trance archways; and with the royal citadel in its
midst, white walled and deeply moated. Well laid
out are its streets, squares, cross roads, and market
places * Well displayed are the innumerable sorts
of costly merchandise [2] with which its shops are
filled. It is richly adorned with hundreds of alms-

! That is Ionians, the P4li word for Baktrian Greeks.

® Ndné-pusa-bhedanam, literally ‘the distributing place of
parcels of merchandise of many kinds” Trenckner renders it
‘surrounded with a number of dependent towns,’ but surely
entrepdt is the idea suggested.

® Sutavanta-nimmitam; which Trenckner renders ¢ pious are
its people.) But I prefer the Sihalese interpretation.

* This list recurs at pp. 34, 330 of the text. See below, p. 53.
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and NAgasena) and the various sorts of puzzles™.
This we shall do under six heads:—

1. Their previous history (Pubba-yoga).
The Milinda problems.
Questions as to distinguishing characteristics.
Puzzles arising out of contradictory statements.
Puzzles arising out of ambiguity.
. Discussions turning on metaphor-.

And of these the Milinda problems are in two
divisions—questions as to distinctive characteristics,
and questions aiming at the dispelling of doubt;
and the puzzles arising out of contradictory state-
ments are in two divisions—the long chapter, and
the problems in the life of the recluse.

O g p

THEIR PREVIOUS HISTORY (PUBBA-YOGA).

4. By Pubba-yoga is meant their past Karma (their
doings in this or previous lives). Long ago, they
say, when Kassapa the Buddha was promulgating
the faith, there dwelt in one community near the
Ganges a great company of members of the Order.
There the brethren, true to established rules and
duties, rose early in the morning, and taking the
long-handled brooms, would sweep out the court-
yard and collect the rubbish into a heap, meditating
the while on the virtues of the Buddha.

5. One day a brother told a novice to remove the
heap of dust. But he, as if he heard not, went
about his business; and on being called a second
time, and a third, still went his way as if he had not
heard. Then the brother, angry with so intractable
a novice, dealt him a blow with the broom stick.

! These six words are added from HinaA-kumbura.
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[8] This time, not daring to refuse, he set about the
task crying; and as he did so he muttered to him-
self this first aspiration: ‘May I, by reason of this
meritorious act of throwing out the rubbish, in each
successive condition in which I may be born up to
the time when I attain Nirvaxa, be powerful and
glorious as the midday sun!’

6. When he had finished his work he went to the
river side to bathe, and on beholding the mighty bil-
lows of the Ganges seething and surging, he uttered
this second aspiration: ‘May I, in each successive
condition in which I may be born till I attain Nir-
véza, possess the power of saying the right thing,
and saying it instantly, under any circumstance
that may arise, carrying all before me like this
mighty surge!’

7. Now that brother, after he had put the broom
away in the broom closet, had likewise wandered
down to the river side to bathe, and as he walked he
happened to overhear what the novice had said.
Then thinking : ‘If this fellow, on the ground of
such an act of merit, which after all was instigated
by me, can harbour hopes like this, what may not I
attain to?’ he too made his wish, and it was thus:
‘In each successive condition in which I may be born
till I attain Nirvaza, may I too be ready in saying
the right thing at once, and more especially may 1
have the power of unravelling and of solving each pro-
blem and each puzzling question this young man may
put—carrying all before me like this mighty surge!”

8. Then for the whole period between one
Buddha and the next these two people wandered
from existence to existence among gods and men.
And our Buddha saw them too, and just as he did
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to the son of Moggali and to Tissa the Elder, so
to them also did he foretell their future fate, saying :
‘ Five hundred years after I have passed away will
these two reappear, and the subtle Law and Doc-
trine taught by me will they two explain, unravelling
and disentangling its difficulties by questions put
and metaphors adduced.’

9. Of the two the novice became the king of the
city of Sagala in India, Milinda by name, leatned,
eloquent, wise, and able; and a faithful observer,
and that at the right time, of all the various acts of
devotion and ceremony enjoined by his own sacred
hymns concerning things past, present, and to
come. Many were the arts and sciences he knew—
holy tradition and secular law; the Sankhya, Yoga,
Nyaya, and Vaiseshika systems of philosophy; arith-
metic; music; medicine; the four Vedas, the Purdzas,
and the Itihasas; astronomy, magic, causation?, and
spells; the art of war; poetry; conveyancing *—
in a word, the whole nineteen 2.

[4] As a disputant he was hard to equal, harder

! Hetu, literally ‘cause” Trenckner has ‘logic (?);’ Hinasi-
kumburé repeats the word.

* Mudda, literally ‘seal-ring.” The meaning of the term (which
recurs in similar lists at Digha I, 1, 25; I, 2, 14; and below,
p. 59 of the text) is quite clear, but the exact details of the ‘art’
are unknown. I follow Buddhaghosa’s comment on those passages.
Trenckner leaves the word untranslated, and Hinasi-kumburé says,
‘ Angillen cel-wima,” that is, ‘adhering with the finger,” which I do
not understand, unless it means the sealing of a document. At
IV, 3, 25, the context makes it probable that ‘law of property’
would be the best rendering.

? The number of the Sippas (Arts and Sciences) is usually

given as eighteen. In the Gétaka (p. 58, 1. 29, Professor Faus-
boll’s edition) it is twelve,
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still to overcome ; the acknowledged superior of all
the founders of the various schools of thought. And
as in wisdom so in strength of body, swiftness, and
valour there was found none equal to Milinda in all
India. He was rich too, mighty in wealth and pros-
perity, and the number of his armed hosts knew
no end.

10. Now one day Milinda the king proceeded
forth out of the city to pass in review the innu-
merable host of his mighty army in its fourfold
array (of elephants, cavalry, bowmen, and soldiers
on foot). And when the numbering of the forces
was over, the king, who was fond of wordy disputa-
tion, and eager for discussion with casuists, sophists?,
and gentry of that sort, looked at the sun (to ascer-
tain the time), and then said to his ministers: ‘The
day is yet young. What would be the use of
getting back to town so early ? Is there no learned
person, whether wandering teacher? or Brahman,
the head of some school or order, or the master of
some band of pupils (even though he profess faith

! Lokiyatas and Vitazdas. Other Pali passages, where
they are mentioned, are Kullavagga V, 3, 2; Anguttara 1II, 58, 1;
Sumangala Vildsini, 96, 244 ; and below, § 22 (p. 17). See also
Weber, ¢ Bhagavali,’ II, 246; Muir, ¢ Sanskrit Texts,’ III, 95;
Deussen, ¢Das Vedinta-System,” 310.

2 Samana. There is no expression in English corresponding
to this common word in Pali texts. It means any ‘ religious’ (in
the technical meaning of that word) who is not a recluse according
to the orthodox Brahman 1ules. It includes therefore many who
were not Buddhists, and also even Brahmans if they had joined
the Buddhists or Gains, or any other of the non-conforming bodies.
The Samazas remained in one place during the rains, and for the
rest of the year wandered from place to place, promulgating their
particular views. They were not necessarily ascetics in any siiict
usc of that term; though they were usually celibates.
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in the Arahat, the Supreme Buddha), who would be
able to talk with me, and resolve my doubts ?’

11. Thereupon the five hundred Yonakas said to
Milinda the king: ‘There are the six Masters, O
king |—Parana Kassapa, Makkhali of the cowshed?,
the Niganf/a of the Néta clan, Sasigaya the son of
the Belaf#za woman, Agita of the garment of hair,
and Pakudha Kak#iyana. These are well known
as famous founders of schools, followed by bands of
disciples and hearers, and highly honoured by the
people. Go, great king! put to them your pro-
blems, and have your doubts resolved 2’

12. So king Milinda, attended by the five hun-
dred Yonakas, mounted the royal car with its
splendid equipage, and went out to the dwelling-
place of Ptirana Kassapa, exchanged with him the
compliments of friendly greeting, and took his seat
courteously apart. And thus sitting he said to

' So called because he was said to have been born in a cowshed.
See the Sumangala, p. 143. All these six teachers were contem-
poraries of the Buddha, and lived therefore about five hundred
years before Milinda.

 All this is a mere echo of the opening paragraphs in the
Simanna-phala (D. 2), where Agftasattu is described as visiling
these six famous sophists. And the plagiarism is all the more
inartistic as the old names are retained, and no explanation is
given of their being born twice at an interval of five hundred
years. One may indeed ask what is a glaring anachionism to our
good Buddhist romancer compared with the advantage of intro-
ducing the stock-names when he has to talk of heretics? But the
whole book is so full of literary skill, that it is at least strange that
its author should have made this blunder ; and there are other
reasons for thinking the whole episode an interpolation. (See
note on §§ 13, 15.) So that probably our § rg came originally
immediately after § 10, and then (afier the episode in §§ 15~36)
§ 37 takes up the narrative interrupted at the end of § 10,
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him: ¢ Who is it, venerable Kassapa, who rules the
world ?’

‘ The Earth, great king, rules the world !’

‘But, venerable Kassapa, if it be the Earth that
rules the world, how comes it that some men go to
the Aviki hell?, thus getting outside the sphere of
the Earth?’ [5]

When he had thus spoken, neither could Plraza
Kassapa swallow the puzzle, nor could he bring it
up; crestfallen, driven to silence, and moody?, there
he sat.

13. Then Milinda the king said to Makkhali of
the cowshed ?: ‘ Are there, venerable Gosila, good
and evil acts? Is there such a thing as fruit,
ultimate result, of good and evil acts?’

“ There are no such acts, O king; and no such
fruit, or ultimate result. Those who here in the
world are nobles, they, O king, when they go to the

1 AviZi (probably ‘the Waveless’). The mention of this par-
ticular hell as being outside the earth is noteworthy. One would
expect to find the LokAntarika hell so described. Spence Hardy
indeed goes so far as to say that the AviZi is seven hundred miles
directly under the great Bo Tree at Budh Giy4 (Manual, p. 26),
which would be within the sphere of the earth. But there is.
nothing in the Pali texts yet published as to its position. See
Kullavagga VII, 4, 8; Anguttara ITI, 56; Gétaka I, 71, 96;
Passka Gati Dipana, 20, There is a list of the hells at Sutia Nipata
I1I, 10, but the AviZi is not one of them. This blunder, improb-
able in a writer so learned as our author elsewhere shows himself,
is another reason for thinking these sections to be an interpolation.

¢ Pattakkhando paggliyanto. Seemy note on Kullavagga
1V, 4, 7, and comparc Anguttara 111, 73, 4.

3 This, again, is most clumsy, as the rival teachers must have
dwelt far aparl. And it will be seen that, notwithstanding the
parade of the six names at the beginning of this episode, the
remaining four are no further mentioned.
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other world, will become nobles once more. And
those who are Brahmans, or of the middle class, or
workpeople, or outcasts here, will in the next world
become the same. What then is the use of good or
evil acts*?’

“If, venerable Gosila, it be as you say then, by
parity of reasoning, those who, here in this world,
have a hand cut off, must in the next world become
persons with a hand cut off, and in like manner
those who have had a foot cut off or an ear or
their nose !’

And at this saying Makkhali was silenced.

14. Then thought Milinda the king within him-
self2: < All India is an empty thing, it is verily like
chaff! There is no one, either recluse or Brahman,
capable of discussing things with me, and dispelling
my doubts.” And he said to his ministers: ‘ Beau-
tiful is the night and pleasant! Who is the recluse
or Brahman we can visit to-night to question him,
who will be able to converse with us and dispel our
doubts®?’ And at that saying the counsellors re-
mained silent, and stood there gazing upon the facc
of the king.

15. Now at that time the city of Sigala had for
twelve years been devoid of learned men, whether
Brahmans, Samanas, or laymen. But wherever the
king heard that such persons dwelt, thither he would

' This is quite in accord with the opinions attributed to Mak-
khali Gosala in the SAmanfia-phala (D. 2, 20), and in the Sumangala
Vildsint on it (see especially p. 166).

2 See below, p. 30.

® This is an echo of the words in the corresponding passage of
the Sdmanma-phala Sutta (D. 2,1).
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Arahats vanished from the summit of the Yugan-
dhara mountain, and appeared in the heaven of the
Thirty-three.

17. And Sakka, the king of the gods, beheld
those brethren of the Order as they were coming
from afar. And at the sight of them he went up to
the venerable Assagutta, and bowed down before
him, and stood reverently aside. And so standing
he said to him: ‘Great, reverend Sir, is the com-
pany of the brethren that has come. What is it
that they want? I am at the service of the Order.
What can I do for you ?’

And the venerable Assagutta replied : ‘ There is,
O king, in India, in the city of S4gala, a king named .
Milinda. As a disputant he is hard to equal,
harder still to overcome, he is the acknowledged
superior of all the founders of the various schools
of thought. He is in the habit of visiting the mem-
bers of the Order and harassing them by questions
of speculative import.’

Then said Sakka, the king of the gods, to him :
‘That same king Milinda, venerable one, left this
condition to be born as a man. And there dwells
in the mansion Ketumati a god, Mah4sena by name,
who is able to hold converse with him and to re-
solve his doubts. [7] That god we will beseech to
suffer himself to be reborn into the world of men.

18. So Sakka, the king of the gods, preceded by
the Order, entered the Ketumati mansion: and when
he had embraced Mah4sena the god, he said to
him : ¢ The Order of the brethren, Lord, makes this
request of you—to be reborn into the world of men.’

‘I have no desire, Sir, for the world of men, so
overladen with action (Karma). Hard is life as a
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man. It is here, Sir, in the world of the gods that,
being reborn in ever higher and higher spheres, I
hope to pass away!’

And a second and a third time did Sakka, the
king of the gods, make the same request, and the
reply was still the same. Then the venerable Assa-
gutta addressed Mahasena the god, and said: ‘On
passing in review, Lord, the worlds of gods and men,
there is none but thee that we find able to succour the
faith by refuting the heretical views of Milinda the
king. The whole Order beseeches thee, Lord, saying:
“Condescend, O worthy one, to be reborn among
men, in order to lend to the religion of the Blessed
One thy powerful aid.”’

Then was Mahésena the god overjoyed and de-
lighted in heart at the thought that he would be
able to help the faith by refuting the heresy of
Milinda; and he gave them his word, and said:

Very well then, venerable ones, I consent to be
reborn in the world of men.

19. Then the brethren, having thus accomplished
the task they had taken in hand, vanished from the
heaven of the Thirty-three, and reappeared on the
Guarded Slope in the Himilaya mountains. And
'the venerable Assagutta addressed the Order, and
said: “Is there, venerable ones, any brother belong-
ing to this company of the Order, who has not
appeared in the assembly?’

Thereupon a certain brother said there was, that
Rohana had a week previously gone into the moun-
tains, and become buried in meditation, [8] and
suggested that a messenger should be sent to him.
And at that very moment the venerable Rohana
aroused himself from his meditation, and was aware
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that the Order was expecting him . And vanishing
from the mountain top, he appeared in the presence
of the innumerable company of the brethren.

And the venerable Assagutta said to him : ‘ How
now, venerable Rohana! When the religion of the
Buddha is in danger of crumbling away, have you
no eyes for the work of the Order »’

‘It was through inadvertence, Sir,’ said he.

‘ Then, venerable Rohana, atone for it.’

“ What, Sir, should I do?’

“There is a Brahman village, venerable Rohana,
called Kagangala? at the foot of the Himalaya
mountains, and there dwells there a Brahman called
Sonuttara. He will have a son called NAgasena.
Go to that house for alms during seven years and
ten months. After the lapse of that time thou
shalt draw away the boy from a worldly life, and
cause him to enter the Order. When he shall have
abandoned the world, then shalt thou be free of the
atonement for thy fault.’

‘Let it be even as thou sayest, said the venerable
Rohana in assent.

20. Now Mahésena the god passed away {rom
the world of the gods, and was reborn in the womb
of the wife of the Brahman Sonuttara. And at the
moment of his conception three strange, wonderful
things took place :—arms and weapons became all

Py

' Pafimdneti. Childers does not give this meaning 10 the word.
But it is the usual one. Compare Sumangala, vol. i, Pp- 276, 280;
Vinaya Pifaka IV, 212 ; Kullavagga VI, 13, 2; Ghtaka II, 423.

? This is a famous place in Buddhist story. It is at the extreme
limit, to the East, of the Buddhist Holy Land, the ¢ Middlc Country.’
See Sumangala Vilasint on D. 2, 40 (p. 173); Mahavagga V, 1 312;
Gitaka I, 49.
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ablaze, the tender grain became ripe in a moment,
and there was a great rain (in the time of drought).
And the venerable Rohana went to that house for
alms for seven years and ten months from the day
of Mahéisena’s re-incarnation, but never once did he
receive so much as a spoonful of boiled rice, or a
ladleful of sour gruel, or a greeting, or a stretching
forth of the joined hands, or any sort of salutation.
Nay rather it was insults and taunts that fell to his
share : and there was no one who so much as said,
‘ Be so good, Sir, as to go on to the next housel.

But when all that period had gone by he one day
happened to have those very words addressed to
him. And on that day the Brahman, on his way
back from his work in the fields, [9] saw the Elder as
he met him on his return, and said : ‘* Well, hermit,
have you been to our place ?’

‘Yes, Brahman, I have!

‘ But did you get anything there ?’

‘Yes, Brahman, I did.

And he was displeased at this, and went on home,
and asked them: ‘ Did you give anything to that
hermit ?’

‘We gave him nothing, was the reply.

21. Thereupon the Brahman, the next day, seated
himself right in the doorway, thinking to himself :
“To-day I'll put that hermit to shame for having told
a lie” And the moment that the Elder in due course
came up to the house again, he said : ¢ Yesterday
you said you had got something at my house, having

1 This is the ordinary polite formula used by an Indian peasant
when he wishes to express his inability (or his disinclination) to give
food to a mendicant friar,
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all the while got nothing! Is lying allowed to you
fellows ?’

And the Elder replied: ‘Brahman, for seven
years and ten months no one even went so far as to
suggest politely that I should pass on. Yesterday this
courtesy was extended to me. It was to that that
I referred.

The Brahman thought to himself: ‘ If these men, at
the mere experience of a little courtesy, acknowledge
in a public place, and with thanks, that they have re-
ceived an alms, what will they not do if they really
receive a gift!” And he was much struck by this,
and had an alms bestowed upon the Elder from the
rice and curry prepared for his own use, and added
furthermore : ¢ Every day you shall receive here
food of the same kind’ And having watched the
Elder as he visited the place from that day onwards,
and noticed how subdued was his demeanour, he be-
came more and more pleased with him, and invited
him to take there regularly his midday meal. And the
Elder gave, by silence, his consent; and daily from
that time forth, when he had finished his meal, and
was about to depart, he would pronounce some short
passage or other from the words of the Buddha!,

22, Now the Brahman’s wife had, after her ten
months, brought forth her son; and they called his
name Nagasena. He grew up in due course till he
became seven years old, and his father said to the
child : ‘Do you want, [10] dear N4gasena, to study
the learning traditional in this Brahmanical house
of ours ?’

* This custom is a rule with the mendicant friars. It is their
way of ‘returning thanks,” as we should say. See below, p. 25.
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‘What is it called, father ?’ said he.

‘ The three Vedas are called learning (Sikkh3),
other kinds of knowledge are only arts, my dear.’

‘Yes, I should like to learn them, father,’ said
the boy.

Then Sozuttara the Brahman gave to a Brahman
teacher a thousand pieces as his teaching fee, and
had a divan spread for him aside in an inner cham-
ber, and said to him: ‘Do thou, Brahman, teach
this boy the sacred hymns by heart.’

So the teacher made the boy repeat the hymns,
urging him to get them by heart. And young NAga-
sena, after one repetition of them, had learnt the three
Vedas by heart, could intone them correctly, had
understood their meaning, could fix the right place of
each particular versel, and had grasped the mysteries
they contained? All at once there arose in him
an intuitive insight into the Vedas, with a know-
ledge of their lexicography, of their prosody, of their
grammar, and of the legends attaching to the cha-
racters in them. He became a philologist and
grammarian, and skilled alike in casuistry and in the
knowledge of the bodily marks that foreshadow the
greatness of a man?

23. Then young Nigasena said to his father: ‘Is

1 Suvavarthipité, or perhaps its use in ceremonies or sacri-
fices. The phrase only occurs in this passage. It is literally,‘ The
three Vedas were well fixed by the boy.” Hinasi-kumburé simply
repeats the word.

2 On the exact force of the special terms translated in these
clauses, one may further compare the corresponding phrases used
of learning the Buddhist texts in Kullavagga IV, 14, 17; IX, 5, 1.

 The above are the stock phrases for the learning of a scholarly
Brahman, and one or two points in the details are uncertain.

[35] C
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there anything more to be learned in this Brahman-
ical family of ours, or is this all ?’

“There is no more, Nigasena, my dear. This is
all’ was the reply.

And young N4gasena repeated his lesson to his
teacher for the last time, and went out of the house,
and in obedience to an impulse arising in his heart
as the result of previous Karma, sought a place of
solitude, where he gave himself up to meditation.
And he reviewed what he had learnt throughout
from beginning to end, and found no value in it
anywhere at all. And he exclaimed in bitterness of
soul : ‘Empty forsooth are these Vedas, and as chaff.
There is in them neither reality, nor worth, nor
essential truth!’

That moment the venerable Rohana, seated at
his hermitage at Vattaniya, felt in his mind what
was passing in the heart of NAigasena. And he
robed himself, and taking his alms-bowl in his hand,
he vanished from Vattaniya and appeared near the
Brahman village Kagangala. And young NAga-
sena, as he stood again in the doorway, saw him
coming in the distance. At the sight of him he be-
came happy and glad, and a sweet hope sprang up
in his heart that from him he might learn the essen-
tial truth. And he went [11] to him, and said:
‘Who art thou, Sir, that thou art thus bald-headed,
and wearest yellow robes ?’

‘They call me a recluse, my child’ (Pabbagita :
literally, ‘one who has abandoned;’ that is, the
worldly life).

‘And why do they call thee “ one who has aban-
doned ?”’

‘ Because a recluse is one who has receded from
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‘Yes, I could’

‘Teach me, then.’

‘ Just now is not the right time for that; we have
come down to the village for alms.’

24. Then young Nagasena took the alms-bowl
the venerable Rohana was carrying, and led him
into the house, and with his own hand supplied him
with food, hard and soft, as much as he required.
And when he saw that he had finished his meal,
and withdrawn his hand from the bowl, he said to
him: ¢ Now, Sir, will you teach me that hymn ?’

‘When thou hast become free from impediments,
my lad, by taking upon thee, and with thy parents’
consent, the hermit’s dress I wear, then I can teach
it thee.’

25. So young [12] Nigasena went to his father
and mother, and said: ‘ This recluse says he knows
the best hymn in the world, but that he cannot teach
it to any one who has not entered the Order as his
pupil. I should like to enter the Order and learn
that hymn.’

And his parents gave their consent; for they
wished him to learn the hymn, even at the cost of
retiring from the world ; and they thought that when
he had learned it he would come back again?,

Then the venerable Rohana took Né4gasena to
the Vattaniya hermitage, to the Vigamba Vatthu,
and having spent the night there, took him on to
the Guarded Slope, and there, in the midst of the
innumerable company of the Arahats, young NAiga-
sena was admitted, as a novice, into the Order.

' Under the rules of the Buddhist Order any one can leave it as
soon as he likes.
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26. And then, when he had been admitted to
the Order, the venerable Négasena said to the
venerable Rohana: ‘I have adopted your dress;
now teach me that hymn.’

Then the venerable Rohana thought thus to
himself: ‘In what ought I first to instruct him, in
the Discourses (Suttanta) or in the deeper things
of the faith (Abhidhamma)?’ and inasmuch as he
saw that Nigasena was intelligent, and could master
the Abhidhamma with ease, he gave him his first
lesson in that.

And the venerable Néigasena, after hearing it
repeated but once, knew by heart the whole of
the Abhidhamma —that is to say, the Dhamma
Sangazi, with its great divisions into good, bad,
and indifferent qualities, and its subdivisions into
couples and triplets’—the Vibhanga, with its
eighteen chapters, beginning with the book on the
constituent elements of beings—the Dhatu Kath4,
with its fourteen books, beginning with that on
compensation and non-compensation—the Puggala
Pannatti, with its six divisions into discrimination
of the wvarious constituent elements, discrimination
of the various senses and of the properties they
apprehend, and so on?—the Kath4 Vatthu, with its
thousand sections, five hundred on as many points

1 Compare, for instance, p. 125 of the edition of this summary
of Buddhist ethical psychology, edited for the Pdli Text Society, by
Dr. Edward Miiller, of Bern (London, 1885).

2 The six kinds of discrimination (Pa#i#atti) referred to, are
those set out in § 1 of the Puggala. The work itself is an ethical
tractate dealing only with the last of the six (the discrimination of
individuals). See the edition by Dr. Morris, published by the
Pali Text Society (London, 1883).
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of our own views, and five hundred on as many
points of our opponents’ views—the Yamaka, with
its ten divisions into complementary propositions as
to origins, as to constituent elements, and so on—
and the Pa#//fAna, with its twenty-four chapters on
the reason of causes, the reason of ideas, and the
rest. And he said [18]: ¢ That will do, Sir. You
need not propound it again. That will suffice for
my being able to rehearse it.’

27. Then Ndgasena went to the innumerable
company of the Arahats, and said: ‘I should like
to propound the whole of the Abhidhamma Pisaka,
without abridgement, arranging it under the three
heads of good, bad, and indifferent qualities” And
they gave him leave. And in seven months the
venerable NAgasena recited the seven books of the
Abhidhamma in full. And the earth thundered,
the gods shouted their applause, the Brahma gods
clapped their hands, and there came down a shower
from heaven of sweet-scented sandal-wood dust, and
of Mandirava flowers! And the innumerable com-
pany of the Arahats, then and there at the Guarded
Slope, admitted the wvenerable N4gasena, then
twenty years of age, to full membership in the
higher grade of the Order.

28. Now the next day after he had thus been
admitted into full membership in the Order, the
venerable Néigasena robed himself at dawn, and
taking his bowl, accompanied his teacher on his
round for alms to the village below. And as he
went this thought arose within him: It was, after
all, empty-headed and foolish of my teacher to leave

the rest of the Buddha’s word aside, and teach me
the Abhidhamma first !’ )
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And the venerable Rohana became aware in his
own mind of what was passing in the mind of Naga-
sena, and he said to him: ‘That is an unworthy
reflection that thou art making, Nagasena; it is not
worthy of thee so to think.

‘How strange and wonderful,’ thought N4gasena,
‘that my teacher should be able to tell in his own
mind what I am thinking of ! I must ask his pardon.’
And he said: ‘Forgive me, Sir; I will never make
such a reflection again.’

[14] ‘I cannot forgive you, Nigasena,simply on that
promise,” was the reply. ¢But there is a city called
Sdgala, where a king rules whose name is Milinda,
and he harasses the brethren by putting puzzles to
them of heretical tendency. You will have earned
your pardon, Négasena, when you shall have gone
there, and overcome that king in argument, and
brought him to take delight in the truth.’

‘Not only let king Milinda, holy one, but let all
the kings of India come and propound questions to
me, and I will break all those puzzles up and solve
them, if only you will pardon me!’ exclaimed Ni-
gasena. But when he found it was of no avail, he
said : “Where, Sir, do you advise me to spend the
three months of the rains now coming on'?’

29. ‘ There is a brother named Assagutta dwell-
ing at the Vattaniya hermitage. Go, Nagasena, to
him; and in my name bow down to his feet, and
say: “My teacher, holy one, salutes you reverently,
and asks whether you are in health and ease, in full
vigour and comfort. He has sent me here to pass

1 It would be against the rules to go at once, during the rains, to
S4gala. So he would spend that time in preparation.
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the three months of the rains under your charge.”
When he asks you your teacher’s name, tell it him.
But when he asks you his own name, say: “My
teacher, Sir, knows your name.”’

And N4gasena bowed down before the venerable
Rohana, and passing him on his right hand as he
left him, took his bowl and robe, and went on from
place to place till he came to the Vattaniya hermit-
age, begging for his food on the way. And on his
arrival he saluted the venerable Assagutta, and said
exactly what he had been told to say, [15] and to the
last reply Assagutta said: ‘Very well then, Néiga-
sena, put by your bowl and robe,” And the next
day Négasena swept out the teacher’s cell, and put
the drinking water and tooth-cleansers ready for him
to use. The Elder swept out the cell again, threw
away the water and the tooth-cleansers, and fetched
others, and said not a word of any kind. So it
went on for seven days. On the seventh the Elder
again asked him the same questions as before. And
on Nagasena again making the same replies, he gave
him leave to pass the rainy season there.

30. Now a certain woman, a distinguished follower
of the faith, had for thirty years and more adminis-
tered to the wants of the venerable Assagutta. And
at the end of that rainy season she came one day to
him, and asked whether there was any other brother
staying with him. And when she was told that
there was one, named NAgasena, she invited the
Elder,and Nigasena with him, to take their midday
meal the next day at her house. And the Elder
signified, by silence, his consent. The next forenoon
the Elder robed himself, and taking his bowl in his
hand, went down, accompanied by Nigasena as his
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attendant, to the dwelling-place of that disciple, and
there they sat down on the seats prepared for them.
And she gave to both of them food, hard and soft, as
much as they required, waiting upon them with her
own hands. When Assagutta had finished his meal,
and the hand was withdrawn from the bowl, he said
to Ndgasena: ‘Do thou, N4gasena, give the thanks
to this distinguished lady.” And, so saying, he rose
from his seat, and went away. [16]

31. And the lady said to Nagasena: ‘I am old,
friend NAigasena. Let the thanksgiving be from the
deeper things of the faith.’

And Néigasena, in pronouncing the thanksgiving
discourse!, dwelt on the profounder side of the
Abhidhamma, not on matters of mere ordinary
morality, but on those relating to Arahatship? And
as the lady sat there listening, there arose in her
heart the Insightinto the Truth? clear and stainless,
which perceives that whatsoever has beginning, that
has the inherent quality of passing away. And Na-
gasena also,when he had concluded that thanksgiving
discourse, felt the force of the truths he himself had
preached, and he too arrived at insight*—he too

! See the note above, p. 15.

? Sunnati, used here in the sense of Nirvaza. Compare An-
guttara II, 5, 6; (Ataka III, 191 ; Kullavagga XII, 2, 5.

8 Dhamma-4akkhu. This perception of the impermanency
of all things and all beings is called ‘the Eye for the Truth,’ and
is the sign of the entrance upon the path to Arahatship, i. e. Nir-
vAna. It is the same among Buddhists as conversion is among
the Christians. Compare Acts xxvi. 18 (‘Open their eyes, and
turn them from darkness to light, and from the power of Satan
unto God’) and other similar passages.

“ Vipassana. Childers says this is an attribute of Arahatship;
and Trenckner translates it ‘superior intelligence” But Arahats
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entered, as he sat there, upon the stream (that is to
say, upon the first stage of the Excellent Way to
Arahatship).

32. Then the venerable Assagutta, as he was
sitting in his arbour, was aware that they both had
attained to insight, and he exclaimed : ‘Well done!
well done, N4gasena! by one arrow shot you have
hit two noble quarries!’” And at the same time
thousands of the gods shouted their approval.

Now the venerable Nigasena arose and returned
to Assagutta, and saluting him, took a seat reve-
rently apart. And Assagutta said to him: ¢Do
thou now go, Nigasena, to Pifaliputta. There, in
the Asoka Park, dwells the venerable Dhamma-
rakkhita. Under him you should learn the words
of the Buddha.

‘How far is it, Sir, from here to Pazaliputta.’

‘A hundred leagues?, N4gasena.’

‘ Great, Sir, is the distance. It will be difficult to
get food on the way. How shall I get there ?’

‘Only go straight on, Nigasena. You shall get
food on the way, rice from which the black grains
have been picked out, with curries and gravies of
various sorts.

‘Very well, Sir!” said Né4gasena, and bowing

only have it, because they have all the powers possessed by those
in the previous stages of the path, and it is only superior as being
above and beyond the intelligence of the worldly wise, or even of
the mere moralist. It is less than the ‘ Divine Eye,’ and N4gasena,
was not yet an Arahat. Compare the passages quoted by Childers
under Dhamma-4akkhu and Dibba-%akkhu, and also Mahi-
vagga I, 6, 33; Gitaka I, 140; Sumangala Vildsinf, 234, 248.

' Yoganas: that is, leagues of seven miles each. See my

‘Ancient Coins and Measures of Ceylon, p. 16, in Thomas’s
¢ Numismata Orientalia,” vol. i.
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waggons in advance, and followed himself after
them. And at a place where the road divided, not
far from Péfaliputta, he stopped, and said to Néaga-
sena: ‘This is the turning to the Asoka Park.
Now I have here a rare piece of woollen stuff, sixteen
cubits by eight. [18] Do me the favour of accepting
it” And NAigasena did so. And the merchant,
pleased and glad, with joyful heart, and full of con-
tent and happiness, saluted the venerable Niga-
sena, and keeping him on his right hand as he
passed round him, went on his way.

35. But NAgasena went on to the Asoka Park to
Dhamma-rakkhita. And after saluting him,and telling
him on what errand he had come, he learnt by heart,
from the mouth of the venerable Dhamma-rakkhita,
the whole of the three baskets! of the Buddha's
word in three months, and after a single recital, so
far as the letter (that is, knowing the words by
heart) was concerned. And in three months more
he mastered the spirit (that is, the deeper meaning
of the sense of the words).

But at the end of that time the venerable Dham-

! Pisakas. This expression is not used in the sacred books of
the canon itself. When it first came into use is unknown. This
is the earliest passage in which it has hitherto been found in the
technical sense of a division of the Scriptures. It was in full use
at the time of Buddhaghosa (see the Sumangala Vilasinf, pp. 15,
16, 17, 18, &c., and the Samanta Pisidik4, printed in Oldenberg’s
‘Vinaya Pifaka,” vol. iii, p. 293). The tertium quid of the
comparison is not the basket or the box as a receptacle for preser-
vation, but as a means of handing on (as Eastern navvies removing
earth put it into baskets and pass these latter on from hand to hand).
So the expression * three baskets’ means not ‘the three collections,’
but ‘the three bodies of oral tradition as handed down from
teacher to teacher’ See Trenckner’s decisive argument in his
¢ Pdli Miscellanies,” pp. 67—69.
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ma-rakkhita addressed him, and said: ¢ Just, Niga-
sena, as a herdsman tends the cows, but others
enjoy their produce, so thou too carriest in thy
head the whole three baskets of the Buddha's word,
and still art not yet a partaker of the fruit of
Samanaship.’

‘ Though that be so, holy one, say no more, was
the reply. And on that very day, at night, he attained
to Arahatship and with it to the fourfold power of
that Wisdom possessed by all Arahats (that is to
say : the realisation of the sense, and the apprecia-
tion of the deep religious teaching contained in the
word, the power of intuitive judgment, and the power
of correct and ready exposition). And at the
moment of his penetrating the truth all the gods
shouted their approval, and the earth thundered, and
the Brahma gods clapped their hands, and there fell
from heaven a shower of sweet-scented sandal dust
and of Mand4rava flowers.

36. Now at that time the innumerable company
of the Arahats at the Guarded Slope in the Himd-
laya mountains sent a message to him to come, for
they were anxious to see him. And when he heard
the message the venerable N4gasena vanished from
the Asoka Park and appeared before them. And
they said : ‘ N4gasena, that king Milinda is in the
habit of harassing the brethren by knotty questions
and by argumentations this way and that. Do
thou, Négasena, go and [19] master him/’

‘ Not only let king Milinda, holy ones, but let all
the kings of India, come and propound questions to

1 The four Pafisambhidas, which form the subject of one of
the books of the Sutta Pifaka.
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me. I will break all those puzzles up and solve
them. You may go fearlessly to Sagala.’

Then all the Elders went to the city of Sigala,
lighting it up with their yellow robes like lamps,
and bringing down upon it the breezes from the
heights where the sages dwell?.

237 At that time the venerable Ayupsla was
living at the Sankheyya hermitage. And king
Milinda said to his counsellors: °Beautiful is the
night and pleasant! Who is the wandering teacher
or Brahman we can visit to night to question him
who will be able to converse with us and to resolve
our doubts ?’

And the five hundred Yonakas replied : ‘ There
is the Elder, Lord, named Ayupala., versed in the
three baskets, and in all the traditional lore. Heis
living now at the Sankheyya hermitage. To him you
might go, O king, and put your questions to him.’

‘Very well, then. Let the venerable one be
informed that we are coming.

! Isi-vatam parivitam (nagaram) akamsu. The meaning
. of this phrase, which has not been found elsewhere, is doubtful.
Trenckner renders ‘making it respire the odour of saints.” The
literal translation would be ‘making it blown round about by
Rishi-wind” Perhaps it may be meant to convey the idea of
‘scented with the sweet breath of the wise.” But in any case the
connotation is intended to be a pleasant one. Calling to mind
the analogous phrase viganavataz Ardmam, ‘a hermitage with
breezes from the desert.” (Mah4vagga I, 22, 17=XKullavagga VI,
4, 8.) I venture to suggest the rendering adopted above. Hinafi-
kumburé (p. 24) has Rishiwarayange gamanigamanayem
ganita wa kivara witayem pratiwitaya kaldhuya. ‘They
set its air in commotion produced by the waving of the robes of
the coming and going .Rzshis.’

? We here take up the original episode of Milinda as interrupted
at § 15 (or if there is an interpolation at § 10).
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Then the royal astrologer sent a message to
Ayupala to the effect that king Milinda des1red to
call upon him. And the venerable one said: ‘Let
him come.’

So Milinda the king, attended by the five hun-
dred Yonakas, mounted his royal chariot and pro-
ceeded to the Sankheyya hermitage, to the place
where Ayupala dwelt, and exchanged with him the
greetings and compliments of friendship and cour-
tesy, and took his seat respectfully apart. And then
he said to him :

38. ¢ Of what use, venerable Ayupala, is the re-
nunciation ‘of the world carried out by the members
of your Order, and in what do you place the sum-
mum bonum ?’

* Our renunciation, O king,’ replied the Elder, ‘is
for the sake of being able to live in righteousness,
and in spiritual calm.

“Is there, Sir, any layman who lives so ?’

‘Yes, great king, there are such laymen. At the
time when the Blessed One set rolling the royal
chariot wheel of the kingdom of righteousness at
Benares, at the Deer Park, [20] eighteen koZis of
the Brahma gaqds, and an innumerable company of
other gods, attained to comprehension of the truth *.
And not one of those beings, all of whom were lay-
men, had renounced the world. And again when
the Blessed One delivered the Mah4i Samaya dis-
course?, and the discourse on the ‘Greatest Blessing 3/

1 See my ‘Buddhist Suttas,’ pp. 153-155. There is nothing
about the eighteen ko#is in the Pifaka text referred to.

2 No. 2o in the Digha Nikiya.

8 In the Mahi Mangala, translated in my ¢Buddhism, pp.
125-127.
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and the Exposition of Quietism?, and the Exhorta-
tion to Rdhula?, the multitude of gods who attained
to comprehension of the truth cannot be numbered.
And not one of those beings, all of whom were
laymen, had renounced the world 3’

‘Then, most venerable Ayupéla, your renuncia-
tion is of no use. It must be in consequence of sins
committed in some former birth, that the Buddhist
Samarnas renounce the world, and even subject
themselves to the restraints of one or other of the
thirteen aids to purity*! Those who remain on
one seat till they have finished their repast were,
forsooth, in some former birth, thieves who robbed
other men of their food. It is in consequence of
the Karma of having so deprived others of food that
they have now only such food as they can get at
one sitting'; and are not allowed to eat from time to
time as they want. It is no virtue on their part, no
meritorious abstinence, no righteousness of life. And
they who live in the open air were, forsooth, in

1 Sama-£itta-pariydya Suttanta. It is not certain which Sutta
is here referred to. Trenckner identifies it with a short Sutta in
the Anguttara (II, 4, 5). It is true that the ten short Suttas in
A.II, 4 are (in the Burmese MSS. only) called collectively Sama-
kitta Vagga. But the separate Suttas have no separate titles;
the title of the Vagga is not found in the Simhalese MSS., and
is probably later than the text; and it is not, after all, identical
with the title here given.

? There are several Suttas of this name in the Pali Pifakas.
The one referred to here (and also, it may be added, in the Asoka
Edicts) is probably the shorter one (&ula Rahulovida Sutta)
found both in the Magghima (No. 14%) and in the Samyutta
(XXXIV, 120). See Trenckner'’s note on this passage.

® This way of looking at gods as laymen, still ¢in the world,’ is
thoroughly Buddhist.

* The dhutangas, enumerated by Childers sub voce.
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some former birth, dacoits who plundered whole vil-
lages. It is in consequence of the Karma of having
destroyed other people’s homes, that they live now
without a home, and are not allowed the use of huts.
It is no virtue on their part, no meritorious absti-
nence, no righteousness of life. And those who
never lie down, they, forsooth, in some former birth,
were highwaymen who seized travellers, and bound
them, and left them sitting there. It is in conse-
quence of the Karma of that habit that they have
become Nesaggik4 in this life (men who always
sit) and get no beds to lie on. It is no virtue on
their part, no meritorious abstinence, no righteous-
ness of life!’

39. And when he had thus spoken the venerable
Ayupila was silenced, and had not a word to say in
reply. Then the five hundred Yonakas said to the
king: ‘ The Elder, O king, is learned, but is also
difident. It is for that reason that he makes no
rejoinder. But the king on seeing how silent Ayu-
pala had become, clapped his hands [21] and cried
out: ‘All India is an empty thing, it is verily like
chaff! There is no one, either Samana or Brahman,
capable of discussing things with me and dispelling
my doubts !’

As he looked, however, at the assembly and saw
how fearless and self-possessed the Yonakas ap-
peared, he thought within himself : ‘ For a certainty
there must be, methinks, some other learned brother
capable of disputing with me, or those Yonakas
would not be thus confident. And he said to them:

1 See above, p. 10, § 14.
[35] D
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“Is there, my good men, any other learned brother
to discuss things with me and dispel my doubts ?’
40. Now at that time the venerable N&gasena,
after making his alms-tour through the villages,
towns, and cities, had in due course arrived at
Sagala, attended by a band of Samaras, as the
leader of a company of the Order; the head of a
body of disciples; the teacher of a school; famous
and renowned, and highly esteemed by the people.
And he was learned, clever, wise, sagacious, and able;
a skilful expounder, of subdued manners, but full of
courage; well versed in tradition, master of the three
Baskets (Pifakas), and erudite in Vedic lore'. He
was in possession of the highest (Buddhist) insight,
a master of all that had been handed down in the
schools, and of the various discriminations? by which
the most abstruse points can be explained. Heknew
by heart the ninefold divisions of the doctrine of the
Buddha to perfection® and was equally skilled in
discerning both the spirit and the letter of the
Word. Endowed with instantaneous and varied
power of repartee, and wealth of language, and
beauty of eloquence, he was difficult to equal, and
still more difficult to excel, difficult to answer, to
repel, or to refute. He was imperturbable as the
depths of the sea, immovable as the king of moun-
tains; victorious in the struggle with evil, a dispeller

! This is always explained as wise in the Buddhist Vedas, that
is, the three Pifakas.

? Pafisambhidés: see above, the note on p. 29.

® Parami-ppatto. This is an unusual use of Parami, but it
occurs again below, p. 36, in a similar connection, and there can
be no doubt of its meaning. Trenckner translates it ¢better than
any one else.’
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‘ Learned, with varied eloquence, sagacious, bold,
Master of views, in exposition sound,
The brethren—wise themselves in holy writ,
Repeaters of the fivefold sacred word—
Put N4gasena as their leader and their chief.
Him, N4gasena of clear mind and wisdom deep,
Who knew which was the right Path, which the

false,

And had himself attained Nirvisa’s placid heights!

Attended by the wise, by holders to the Truth,

He had gone from town to town, and come to
Sagala ;

And now he dwelt there in Sankheyya’s grove,

Appearing, among men, like the lion of the hills.’

42. And Devamantiya said to king Milinda :
‘Wait a little, great king, wait a little! There is an
Elder named Néigasena, learned, able, and wise, of
subdued manners, yet full of courage, versed in the
traditions, a master of language, and ready in reply,
one who understands alike the spirit and the letter
of the law, and can expound its difficulties and
refute objections to perfection®. He is staying at
presentat the Sankheyya hermitage. You should go,
great king, and put your questions to him. He isable
to discuss things with you, and dispel your doubts.’

Then when Milinda the king heard the name
Négasena, thus suddenly introduced, he was seized
with fear, and with anxiety, and the hairs of his
body stood on end2 But he asked Devamantiya :
‘Is that really so?’

1 See above, p. 34, note 3.
* The name itself, which means ‘Chief of Niga Snakes,’ is



I, 43. NAGASENA. 37

And Devamantiya replied : ¢ He is capable, Sire,
of discussing things with the guardians of the world
—with Indra, Yama, Varuza, Kuvera, Pragipati,
Suydma, [28] and Santushita—and even with the
great Brahma himself, the progenitor of mankind,
how much more then with a mere human being !’

‘Do you then, Devamantiya,’ said the king, ‘ send
a messenger to say I am coming’’

And he did so. And Nigasena sent word back
that he might come. And the king, attended by
the five hundred Yonakas, mounted his royal chariot,
and proceeded with a great retinue to the Sankheyya
hermitage, and to the place where N4gasena dwelt.

43. At that time the venerable N4gasena was
seated with the innumerable company of the
brethren of the Order, in the open hall in front
of the hermitage®. So king Milinda saw the assem-
bly from afar, and he said to Devamantiya : * Whose,
Devamantiya, is this so mighty retinue ?’

‘These are they who follow the venerable Néga-
sena, was the reply.

Then at the sight there came over king Milinda

terrible enough, especially as the NAgas were looked upon as
supernatural beings. But it is no doubt also intended that the
king had heard of his fame.

1 Mandala-mala, that is a hall consisting only of a roof, sup-
ported by pillars which are connected by a dwarf wall two or
three feet in height. The roof projects beyond the pillars, so that
the space within is well shaded. It is a kind of open air drawing-
room attached to most hermitages, and may be so small that it can
be rightly rendered arbour (see above, p. 25), or sufficiently large
to accommodate a considerable number. Usually of wood, some-
times of stone, it is always graceful in appearance and pleasant to
use. It is mentioned in the corresponding passage of the Samaia
Phala (D. II, 10).
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a feeling of fear and of anxiety, and the hairs of his
body stood on end® But nevertheless, though he
felt like an elephant hemmed in by rhinoceroses,
like a serpent surrounded by the Garudas (the
snake-eating mythical birds), like a jackal sur-
rounded by boa-constrictors, or a bear by buffaloes,
like a frog pursued by a serpent, or a deer by a
panther, like a snake in the hands of a snake
charmer, or a rat played with by a cat, or a devil
charmed by an exorcist, like the moon when it is
seized by Rahu, like a snake caught in a basket,
or a bird in a cage, or a fish in a net, like a man
who has lost his way in a dense forest haunted by
wild beasts, like a Yakkha (ogre) who has sinned
against Vessavana (the king of ogres and fairies),
or like a god whose term of life as a god has
reached its end—though confused and terrified,
anxious, and beside himself in an agony of fear like
that—yet at the thought that he must at least avoid
humiliation in the sight of the people, he took
courage, and said to Devamantiya: ‘ You need not
[24] trouble to point out to me which is N4gasena.
I shall pick him out unaided.’

‘ Certainly, Sire, recognise him yourself,” said he?.

44. Now Nagasena was junior in seniority (rec-
koned from the date of his full membership in the

! This again, like the passage at p. 8, is an echo of the Sdma##a
Phala. (See D. 2, 10 of our forthcoming edition, or p. 116 of
Grimblot.)

* In the corresponding passage of the Sima##a Phala Givaka
points out the Buddha to Aghtasattu (§ rr, Grimblot, p. 11¥%).
This would be in the memory of all his readers, and our author
alters the story in this case to show how superior Milinda was to
the royal interlocutor in the older dialogue.
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Order) to the half of that great company seated in
front of him, and senior to the half seated behind
him. And as he looked over the whole of the
assembly, in front, and down the centre, and be-
hind, king Milinda detected N4gasena seated in the
middle, and, like a shaggy lion who knows no fear
or frenzy, entirely devoid of nervous agitation, and
free from shyness and trepidation. And as soon as
he saw him, he knew by his mien that that was Na-
gasena, and he pointed him out to Devamantiya.
‘Yes, great king,’ said he, ‘that is Né4gasena.
Well hast thou, Sire, recognised the sage.’
Whereupon the king rejoiced that he had re-
cognised Ndgasena without having had him pointed
out to him. But nevertheless, at the sight of him,
the king was seized with nervous excitement and
trepidation and fear. Therefore is it said :

* At the sight of N4gasena, wise and pure,
Subdued in all that is the best subjection,
Milinda uttered this foreboding word—
“Many the talkers I have visited,

Many the conversations I have had,

But never yet, till now, to-day, has fear,

So strange, so tetrrible, o’erpowered my heart.
Verily now defeat must be my lot,

And victory his, so troubled is my mind.”’

Here ends the introductory secular narrative
(Bahira-katha)®

1 See note on p. 1. This book closes in Hinafi-kumburé's
Simhalese version with the title ‘Purwa Yoga yayi;” and is of
course identical with the Pubba-yoga referred to above, p. 4,
as the first division of the work,



40 THE QUESTIONS OF KING MILINDA. II,1,r.

BOOK II

LarxuAnvA PaAnNuA,

THE DISTINGUISHING CHARACTERISTICS OF ETHICAL
QUALITIES.

CuAPTER L

1. [25] Now Milinda the king went up to where
the venerable Nagasena was, and addressed him
with the greetings and compliments of friendship
and courtesy, and took his seat respectfully apart.
And Nigasena reciprocated his courtesy, so that
the heart of the king was propitiated.

And Milinda began by asking, !‘How is your
Reverence known, and what, Sir, is your name ?’

‘I am known as NAgasena, O king, and it is by
that name that my brethren in the faith address me.
But although parents, O king, give such a name as
Nagasena, or Surasena, or Virasena, or Sthasena,
yet this, Sire,—N4gasena and so on—is only a gene-
rally understood term, a designation in common use.
For there is no permanent individuality (no soul)
involved in the matter?’

! There is a free translation of the Simhalese version of the
following dialogues (down to the end of our § 4) in Spence Hardy’s
¢ Manual of Buddhism,” pp. 424~429. But it is very unreliable as
a reproduction of either the Simhalese or the Pili, and slurs over
the doubtful passages.

®* Na puggalo upalabbhati. This thesis, that ‘there is no
individual,’ is discussed at the opening of the Kath4 Vatthu (leaf
ka of my MS.) Put into modern philosophical phraseology it
amounts to saying that there is no permanent subject underlying
the temporary phenomena visible in a man’s individuality. But
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Then Milinda called upon the Yonakas and the
brethren to witness: ‘ This Nigasena says there is
no permanent individuality (no soul) implied in his
name. Is it now even possible to approve him in
that?’ And turning to NAgasena, he said: ‘If,
most reverend Né4gasena, there be no permanent
individuality (no soul) involved in the matter,
who is it, pray, who gives to you members of the
Order your robes and food and lodging and neces-
saries for the sick? Who is it who enjoys such
things when given? Who is it who lives a life of
righteousness ?  Who is it who devotes himself to
meditation ? Who is it who attains to the goal of
the Excellent Way, to the Nirvarza of Arahatship ?
And who is it who destroys living creatures? who
is it who takes what is not his own ? who is it who
lives an evil life of worldly lusts, who speaks lies,
who drinks strong drink, who (in a word) com-
mits any one of the five sins which work out their
bitter fruit even in this life*? If that be so there is
neither merit nor demerit; there is neither doer nor
causer of good or evil deeds ?; there is neither fruit
nor result of good or evil Karma3. [26]—If, most
reverend N4gasena, we are to think that were a man

I doubt whether, even in our author’s time, the conception ‘subject’
was common ground, or that the word puggala had acquired
that special connotation.

! Pankinantariya-kammam karoti. See my note on Kulla-
vagga VII, 3, 9 (‘Vinaya Texts,’” vol. iii, p. 246, in the Sacred
Books of the East).

2 This is no doubt said in these words with allusion to the
opinion ascribed in the Samas#a Phala (D. II, 1%) to Purana
Kassapa.

3 This is the opinion ascribed in identical words in the Simania
Phala (D. II, 23) to Agita of the garment of hair,
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to kill you there would be no murder?, then it follows
that there are no real masters or teachers in your
Order, and that your ordinations are void.—You
tell me that your brethren in the Order are in the
habit of addressing you as N4gasena. Now what is
that Nagasena? Do you mean to say that the hair
is Nagasena ?’

‘1 don’t say that, great king.’

“ Or the hairs on the body, perhaps?’

* Certainly not.’

‘Or is it the nails, the teeth, the skin, the flesh, the
nerves, the bones, the marrow, the kidneys, the heart,
the liver, the abdomen, the spleen, the lungs, the
larger intestines, the lower intestines, the stomach,
the faeces, the bile, the phlegm, the pus, the blood, the
sweat, the fat, the tears, the serum, the saliva, the
mucus, the oil that lubricates the joints, the urine, or
the brain, or any or all of these, thatis Nigasena? ?’

And to each of these he answered no.

‘Is it the outward form then (Rdpa) that is
Négasena, or the sensations (Vedana), or the ideas
(Saisia), or the confections (the constituent elements
of character, Samkh4ra), or the consciousness (Viz-
jiana), that is Nagasena?® ?’

And to each of these also he answered no.

1 This is practically the same opinion as is ascribed in the
Simasifia Phala (D. II, 26) to Pakudha Kakkayana.

 This list of the thirty-two forms (aZ4iras) of organic matter
in the human body occurs already in the Khuddaka Pé&#2a, § 3.
It is the standard list always used in similar connections; and is,
no doubt, supposed to be exhaustive. There are sixteen (half as
many) 4%4ras of the mind according to Dipavamsa I, 42.

® These are the five Skandhas, which include in them the whole
bodily and mental constituents of any being. See p. 8o.
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‘No, Sir.’

‘But is there anything outside them that is the
chariot ?’

And still he answered no.

‘Then thus, ask as I may, I can discover no
chariot. Chariot is a mere empty sound. What
then is the chariot you say you came in? It
is a falsehood that your Majesty has spoken, an
untruth! There is no such thing as a chariot!
You are king over all India, a mighty monarch. Of
whom then are you afraid that you speak untruth?
And he called upon the Yonakas and the brethren
to witness, saying : ¢ Milinda the king here has said
that he came by carriage. But when asked in that
case to explain what the carriage was, he is unable
to establish what he averred. Is it, forsooth, pos-
sible to approve him in that?’

When he had thus spoken the five hundred Yo-
nakas shouted their applause, and said to the king :
‘ Now let your Majesty get out of that if you can ?’

And Milinda the king replied to N4gasena, and
said : ‘I have spoken no untruth, reverend Sir. It
is on account of its having all these things—the
pole, and the axle, the wheels, and the framework,
the ropes, the yoke, the spokes, and the goad—that
it comes under the generally understood term, the
designation in common use, of “chariot.””’

‘Very good! Your Majesty has rightly grasped
the meaning of “chariot.” And just even so it is on
account of all those things you questioned me about
—[28] the thirty-two kinds of organic matter in a
human body, and the five constituent elements of
being—that I come under the generally understood
term, the designation in common use, of “N4gasena.”
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For it was said, Sire, by our Sister Vagiri in the
presence of the Blessed One:

““Just as it is by the condition precedent of the
co-existence of its various parts that the word
‘chariot’ is used, just so is it that when the Skan-
dhas are there we talk of a ‘beingl’”’

‘Most wonderful, N4gasena, and most strange.
Well has the puzzle put to you, most difficult though
it was, been solved. Were the Buddha himself
here he would approve your answer. Well done,
well done, Nagasena!’

2. ‘How many years seniority have you, Néga-
sena ?’

¢ Seven, your Majesty.’

‘But how can you say it is your “seven?” Isit
you who are “seven,” or the number that is “seven?”’

Now that moment the figure of the king, decked
in all the finery of his royal ornaments, cast its
shadow on the ground, and was reflected in a vessel
of water. And Nagasena asked him: ‘ Your figure,
O king, is now shadowed upon the ground, and
reflected in the water, how now, are you the king,
or is the reflection the king ?’

‘I am the king, Nigasena, but the shadow comes
into existence because of me.’

‘ Just even so, O king, the number of the years is
seven, I am not seven. But it is because of me,
O king, that the number seven has come into ex-
istence ; and it is mine in the same sense as the
shadow is yours?’

! From the Samyutta Nikdya V, 10, 6.
2 Hardy (p. 427, § 4 of the first edition) has quite missed the
point of this crux.
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‘Most wonderful again, and strange, Néagasena.
Well has the question put to you, most difficult
though it was, been solved !’

3. The king said: ¢ Reverend Sir, will you discuss
with me again ?’

“If your Majesty will discuss as a scholar (pazdit),
well; but if you will discuss as a king, no.’

‘How is it then that scholars discuss ?’

‘When scholars talk a matter over one with
another then is there a winding up?, an unravelling ;
one or other is convicted of error? and he then
acknowledges his mistake; [29] distinctions are
drawn, and contra-distinctions®; and yet thereby
they are not angered. Thus do scholars, O king,
discuss.’

¢ And how do kings discuss ?’

‘When a king, your Majesty, discusses a matter,
and he advances a point, if any one differ from him
on that point, he is apt to fine him, saying: “In-
flict such and such a punishment upon that fellow !”
Thus, your Majesty, do kings discuss®’

‘Very well. It is as a scholar, not as a king,
that I will discuss. Let your reverence talk unre-
strainedly, as you would with a brother, or a novice,
or a lay disciple, or even with a servant. Be not
afraid I’

1 Aveskanam; not in Childers, but see Gataka I, 93 IV, 383,
384 ; and Morris in the ‘ Journal of the Pali Text Society, 1887.

? Niggaho karlyati, as for instance below, p. 142.

8 Pativiseso; not in Childers, but see again Gataka II, 9.

* Hardy, loc. cit. § 5, puts all this into the mouths of ‘the
priests.’
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‘Very good, your Majesty,” said Nigasena, with
thankfulness.

¢ Nigasena, I have a question to ask you; said
the king.

‘ Pray ask it, Sire.

‘I have asked it, your Reverence.

“That is answered already.’

‘ What have you answered ?’

‘To what, then, does your Majesty refer ?’

But Milinda the king thought: ¢ This Bhikkhu is
a great scholar. He is quite capable of discussing
things with me. And I shall have a number of
points on which to question him, and before I can
ask them all, the sun will set. It would be better
to carry on the discussion at home to-morrow.’
And he said to Devamantiya: ‘You may let his
reverence know that the discussion with the king
shall be resumed to-morrow at the palace” And so
saying, he took leave of NAgasena, and mounted
his horse, and went away, muttering as he went,
‘Néagasena, Négasena !’

And Devamantiya delivered his message to Niga-
sena, who accepted the proposal with gladness. And
early the next morning Devamantiya and Ananta-
kaya and Mankura and Sabbadinna went to the
king, and said: ‘Is his reverence, Nagasena, to
come, [30] Sire, to-day?’

‘Yes, he is to come.’

‘With how many of the brethren is he to come ?’

* With as many as he likes.’

And Sabbadinna said: ¢‘Let him come with ten.’
But the king repeated what he had said. And on Sab-
badinna reiterating his suggestion, the king rejoined :
“All this preparation has been made, and I say:
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“Let him come with as many as he likes,” yet
Sabbadinna says: “Let him come with ten.” Does
he suppose we are not capable of feeding so many ?’
Then Sabbadinna was ashamed.

4. And Devamantiya and Anantakiya and Man-
kura went to N4gasena and told him what the king
had said. And the venerable Nigasena robed him-
self in the forenoon, and taking his bowl in his hand,
went to SAgala with the whole company of the
brethren. And Anantakaya, as he walked beside
Nigasena, said :

“When, your reverence, [ say, “ Nigasena,” what
is that N4gasena ?’

The Elder replied: ‘What do you think Niga-
sena is?’

“The soul, the inner breath which comes and
goes, that I suppose to be Nagasena.’

* But if that breath having gone forth should not
return, or having returned should not go forth,
would the man be alive ?’

‘ Certainly [81] not, Sir..]

‘But those trumpeters, when they blow their
trumpets, does their breath return again to them ?’

‘ No, Sir, it does not.’

‘Or those pipers, when they blow their pipes or
horns, does their breath return again to them ?’

‘No, Sir.’

¢ Then why don’t they die ?’

‘I am not capable of arguing with such a reasoner.
Pray tell me, Sir, how the matter stands.’

‘There is no soul in the breath. These inhala-
tions and exHalations are merely constituent powers
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of the bodily frame,’ said the Elder. And he talked
to him from the Abhidhamma *to such effect that!?

Anantakdya confessed himself as a supporter of the
Order.

5. And the venerable Ndgasena went to the king,
and sat down on the seat prepared for him. And
the king provided Nagasena and his following with
food, both hard and soft, as much as they required :
and presented each brother with a suit of garments,
and Nagasena himself with a set of three robes.
And then he said to him : ‘ Be pleased to keep your
seat here, and with you ten of the brethren. Let
the rest depart.’

And when he saw that Néigasena had finished his
meal, he took a lower seat, and sat beside him, and
said : ¢ What shall we discuss ?’

“We want to arrive at truth. Let our discussion
be about the truth.’

And the king said: ‘What is the object, Sir, of
your 2 renunciation, and what the summum bonum
at which you aim ?’

*Why do you ask? Our renunciation is to the
end that this sorrow may perish away, and that no
further sorrow may arise; the complete passing
away, without cleaving to the world, is our highest
aim.’

‘ How now, Sir! Is it for such high reasons that
all members of it have joined the Order ?’

[82] ¢ Certainly not, Sire. Some for those reasons,

-1 T venture to think it is incorrect to put a full stop, as Mr.
Trenckner has done, after ak4si.

? Plural. ‘You members of the Buddhist Order.” The question
is further elaborated below, III, 1, 3, and above, I, 38.

[35] E
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but some have left the world in terror at the tyranny
of kings. Some have joined us to be safe from being
robbed, some harassed by debt, and some perhaps
to gain a livelihood.’

“ But for what object, Sir, did you yourself join.’

I was received into the Order when I was a mere
boy, 1 knew not then the ultimate aim. But I
thought: “ They are wise scholars, these Buddhist
Samazas, they will be able to teach me.” And by
them I have been taught; and now do I both know
and understand what is at once the reason for, and
the advantage of renunciation.’

‘Well put, Nigasena !’

6. The king said: ‘ N4gasena, is there any one
who after death is not reindividualised ?’

‘ Some are so, and some not.’

“ Who are they ?’

‘A sinful being is reindividualised, a sinless
one is not.

* Will you be reindividualised ?’

“If when I die, I die with craving for existence in
my heart, yes; but if not, no %’

‘Very good, Nédgasena!’

7. Theking said :  Nigasena, he who escapes rein-
dividualisation is it by reasoning that he escapes it?’

‘ Both by reasoning % your Majesty, and by wis-
dom 3, and by other good qualities.’

‘But are not reasoning and wisdom surely much
the same ?’

‘ Certainly not. Reasoning is one thing, wisdom

! Repeated below, with an illustration, Chap. 2, § ¥, p. 46.
? Yoniso manasikara. 8 Pasi#id. See pp. 59, 64, 128,
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“‘Good conduct, great king, and faith, and per-
severance, and mindfulness, and meditation %,

‘And what is the characteristic mark of good
conduct?’

‘It has as its characteristic that it is the basis of
all good qualities. The five moral powers?®—faith,
perseverance, mindfulness, meditation,and wisdom—;
the seven conditions of Arahatship3—self-possession,
investigation of the Dhamma, perseverance, joy,
calm, meditation, and equanimity—; the Path; readi-
ness of memory (unbroken self-possession)*; the four
kinds of right exertion?; the four constituent bases of
extraordinary powers ¢; the four stages of ecstasy”;
the eight forms of spiritual emancipation 8; the four
modes of self-concentration ?; and the eight states
of intense contemplation® have each and all of them
good conduct (the observance of outward morality)
as their basis. And to him who builds upon that
foundation, O king, all these good conditions will
not decrease 11

¢ Give me an illustration.’

‘ Just, O king, as all those forms of animal and
vegetable life which grow, develope, and mature, do
so with the earth as their basis; just so does the
recluse, who is devoted in effort, develope in himself
the five moral powers, and so on, by means of
virtue, on the basis of virtue.

‘Give me a further illustration.’

! Stlam, saddh4, viriyam, sati, sam4adhi.

* Indriya-baléni. ® Boggkanga. ¢ Satipatfkina.
" Sammappadhina. 8 Iddhipada. " Ghéna.
8 Vimokhi. % Samidhi. 10 Samépatti.

1 The above-mentioned meritorious conditions are those the sum
of which make Arahatship.
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‘Just, O king, as all the occupations which involve
bodily exertion are carried on in ultimate dependence
upon the earth, just so does the recluse develope in
himself the five moral powers, and so on, by means
of virtue, on the basis of virtue.” [34]

¢ Give me a still better illustration.’

“ Just, O king, as the architect of a city, when he
wants to build one, first clears the site of the town,
and then proceeds to get rid of all the stumps and
thorny brakes, and thus makes it level, and only then
does he lay out the streets and squares, and cross-
roads and market places, and so build the city; just
so does the recluse develope in himself the five
moral powers, and so on, by means of virtue, on the
basis of virtue.’

‘Can you give me one more simile ?’

‘ Just, O king, as an acrobat?, when he wants to
exhibit his skill, first digs over the ground, and pro-
ceeds to get rid of all the stones and fragments of
broken pottery, and thus to make it smooth, and
only then, on soft earth, shows his tricks; just even
so does the recluse develope in himself the five
moral powers, and so on, by means of virtue, on the

basis of virtue. For it has been said, Sire, by the
Blessed One:

“Virtue's the base on which the man who's wise
Can train his heart, and make his wisdom grow.
Thus shall the strenuous Bhikkhu, undeceived,
Unravel all the tangled skein of life 2.

1 Langhako, not in Childers; but compare Gataka I, 431, and
below, pp. 191, 331 of the text.
2 This verse occurs twice in the Samyutta (I, 3, 3, and VII, 1, 6).
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“This is the base—Ilike the great earth to men—
And this the root of all increase in goodness,
The starting-point of all the Buddhas’ teaching,

1”!

Virtue, to wit, on which true bliss depends?.
*Well said, N4gasena!’

102 The king said, ‘Venerable Négasena, what is
the characteristic mark of faith ?’

“ Tranquillisation, O king, and aspiration 2.

¢ And how is tranquillisation the mark of faith ?’

‘As faith, O king, springs up in the heart it
breaks through the five hindrances—Ilust, malice,
mental sloth, spiritual pride, and doubt—and the
heart, free from these hindrances, [85] becomes clear,
serene, untroubled.’

‘ Give me an illustration.’

‘Just, O king, as a suzerain king, when on the
march with his fourfold army, might cross over a
small stream, and the water, disturbed by the ele-
phants and cavalry, the chariots and the bowmen,
might become fouled, turbid 4, and muddy. And

! Vara-patimokkhiyo, a poetical expression found only in this
passage, and of the exact connotation of which I am uncertain.
It is not in Childers; and Hfinafi-kumburé gives no assistance.
The whole line may mean, ¢ The scheme of a virtuous life as
laid down in the most excellent Pitimokkha.’ See the use of
Samyutta-Nikdya-vare below, p. 36 of the text. On the whole
section compare M.P.S. I, 12.

? This section is summarised in Hardy’s * Manual of Buddhism,’
PD- 411, 412 (1st edition).

® Sampasadana and sampakkhandana. Buddhaghosa, loc.
cit.,, does not give faith in his list, but he gives the power of faith
(saddhd-bala), and as its ‘mark’ ‘that it cannot be shaken by
incredulity.’

* Lulita, not in Childers; but compare Anguttara I, 55, and
‘Book of the Great Decease,” IV, 26-32.
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when he was on the other side the monarch might
give command to his attendants, saying: “Bring
some water, my good men. I would fain drink.”
Now suppose the monarch had a water-clearing
gem}, and those men, in obedience to the order,
were to throw the jewel into the water ; then at once
all the mud would precipitate itself, and the sandy
atoms of shell and bits of water-plants would dis-
appear, and the water would become clear, trans-
parent, and serene, and they would then bring
some of it to the monarch to drink. The water is
the heart; the royal servants are the recluse; the
mud, the sandy atoms, and the bits of water-plants
are evil dispositions; and the water-cleansing gem
is faith.

‘And how is aspiration the mark of faith ?’

‘In as much as the recluse, on perceiving how
the hearts of others have been set free, aspires to
enter as it were by a leap upon the fruit of the
first stage, or of the second, or of the third in the
Excellent Way, or to gain Arahatship itself, and thus
applies himself to the attainment of what he has
not reached, to the experience of what he has not
yet felt, to the realisation of what he has not yet
realised —therefore is it that aspiration is the mark
of faith.’

‘ Give me an illustration.’

“‘Just, O king, as if a mighty storm [36] were to
break upon a mountain top and pour out rain, the
water would flow down according to the levels, and
after filling up the crevices and chasms and gullies

! Udakappasiddako mazni. Doubtless a magic gem is meant:
with allusion particularly to the Wondrous Gem (the Mazi-ratana)
of the mythical King of Glory (see my ‘ Buddhist Suttas,” p. 256).








