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"Friend, after you have molested him and made him weak, let it be by
duty to cut off his head with my sword." Then the three accomplices
carried out their plan successfully.

In the above simile, the moment when the first accomplice lures away
someone from amidst the circle of dear ones into any new of the five
destinations is the work of jazi. The molestation and weakening of the
victim, rendering him quite helpless of the victim by the second
accomplice is the work of jara. The cutting off head with the sword by
the third accomplice is the work of marapa.

Or in another simile: Jaii is like some one taking a hazardous journey.
Jara is like the weakening of that traveller from starvation on the
journey. Marapa is like the enfeebled traveller, alone and helpless,
falling victim to the beasts of prey that infest the forest.)

(12) Soka parideva, dukkha domanasupayiasa sambhavanti.

Just as ageing and death must follow rebirth, so also when rebirth
occurs in any of the four kinds of rebirth, the five kinds of loss occur as
consequence, namely, (i) loss of relatives, (ii) loss of wealth, (iii) loss of
health, (iv) loss of morality, (v) loss of right view. When any kind of
these losses happen, there is much grief, lamentation, pain, distress of
mind and anguish - which are the suffering in brief consequent to
rebirth. There is of course untold misery that arises due to rebirth.

(13) Evametassa kevalassa dukkhakkhandassa samudayo hoti.

In the long long course of Samsdara, the truth that needs to be
percieved is that apart from mind and matter there is in reality no
person or being, no induvidual entity, It is a mere causal chain rooted in
Ignorance, dependent on which twelve causal factors arise, ending up
in death; and yet the occurrence of these twelve fuctors is considered
by the worldling as man or deva (or brahmin), thus binding him to the
chain of rebirth endlessly. The whole thing is just an unalloyed mass of
recurrent dukkha. This is. the stark truth about existence that is
generally cherished as one's 'life'. (This verse being straight forward, is
left unparaphrased by the author.)

This is the Doctrine of Dependent Origination.

veene SN senee
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The Four Kinds of Analytical Knowledge,
Patisambhida nana.

It has been said above that as soon as the Buddha won Perfect
Enlightenment he became possessed of the four kinds of Analytical
Knowledge. These four Knowledges are: (i) Attha patisambhida riana,
(i) Dhamma patisambhida napa., (iii) Nirutti patisambhida itana., (iv)
Patibhana patisambhida Tiapa. Patisambhid@ means multifarious,
dlverse various. Patisambhida Ncma means Knowledge which is
discriminating and comprehenswe.

(i) Atthapatisambhida fiapa: Herein alitha means: (a) things that are
dependent on conditions, i.e., understanding results of causes, (b)
Nibbdna (c) meaning of words (Pali), (d) resultant thoughts Vipaka
(i.e., mind and mental concomitants), (e) non-causative thoughts
Kiriya. (i.e., mind and mental concomitants).

The Buddha became endowed with the above five kinds of attha
(meanings, results) as soon as he attained Buddhahood. Being endowed
with analytical Knowledge of attha, the Buddha knows. discriminately
and comprehensively about everything, and is able to expound these to
others. The great non-causative consciousness (Maha Kiriya N(ma)
associated with four kinds of knowledge that arises in the Buddha when
his mind attends to the above five atthas, as wel! as Magga Phala that
he knows when his mind attends to Nibbana, are called attha
patisambhida iiciia of the Buddha.

(This attha patisambhida nana of Ariyas who are still training
themselves to attain Arahattaphala such as that of the Venerable
Ananda consists of the great meritorious censciousness Mahtikusala
citta associated with four kinds of knowledge that arises in them when
their mind attends to those five atthas, as well as the (three) lower
Maggas and Phalas when their mind attends to Nibbana.)

(if) Dhammapatisambhida nana: Discriminating and comprehensive
knowledge about phenomena.

Herein 'dhamma’ means: (a) causes that produce results, (b) the four
Ariya Paths, (c) the spoken word of the Tathagata (Pali) (d)



480 THE GREAT CHRONICLE OF BUDDHAS

meritorious  thoughts (i.e, mind and mental concomitants
(e)demeritorious thoughts (i.e., mind and mental concomitants).

The Buddha became endowed with the above four kinds of dhamma
(causes) as soon as he attained Buddhahood. Being endowed with
Analytical Knowledge of dhamma, the Buddha knows discriminately
and comprehensively about every dhamma and is able to expound them
to others. The great non-causative consciousness associated with
knowledge that arises in the Buddha when his mind attends to the
above five dhammas is the Dhamma patisambhida figha of the Buddha.
In the case of Ariyas who are still training themselves to attin Arahatta
Phala such as the Venerable Anandd, Analytical Knowledge of
dhamma means the great meritorious consciousness associated with
knowledge. (The same applies with regard to the next two Analytical
Knowledge).

(iii) Niruttipatisambhida hina: Analytical Knowledge of the natural
language of the Ariyas (i.e., magadi) concerning the five kinds of attha
and the five kinds of dhamma (causes). The Buddha became endowed
with the analytical knowledge of the natural language of Ariyas (ie.,
magadi). Being endowed with analytical knowledge of (words and
grammar) the natural language of the Ariyas, (i.e., magadi) the Buddha
is able to teach it to others.

Indeed that is so - The five kinds of attha and the five kinds of
dhamma need a wealth of words. For each of dhamma item, a wide
range of vocabulary and grammatical forms and nuances of the natural
language of the Ariyas (i.e., magadi) is at the facile command of the
Buddha. For example, a single dhamma factor "Phassa’ (contact) is
expressed in its various forms such as phasso (contact), phusand (being
in contact), samphusana(full contact).samphasitattha (contacting well)
to bring out its various intrinsic meanings. Likewise Lobha (greed) is
explained in more than a hundred terms. (Refer to Dhanumasangant,
para 456)

(iv) Patibhanapatisambhidi K’r?}m: This is the analytical knowledge
that "attha patisambhida ilana has discriminative and comprehensive
knowledge about results; that dhammapatisambha  nana  has
discriminative and comprehensive knowledge about five dhammas; that
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nirutte patisambhidd@ hana has analytical knowledge about words and
grammar." Briefly put, it is knowledge about the three kinds of
Analytical knowledge , that knowledge which has all knowledge as
object and considers them discriminately. The Buddha became
endowed with this knowledge about the kinds of knowledge as soon as
he attained Buddhahood. (Nirutti  patisambhida fhapa  and
Patibhanapatisambhidd fiapa, like the previous Patisambhidhananas,
are the great non-causative_consciousness associated with knowledge
Maha Kiriya maha Kusala Nana).

(Note: The fourth of the four Patisambhida niapas discriminately
knows the functions of the three other knowledges but is not able to
discharge those functions itself. It is just like a preacher without a good
voice who is well versed in scriptural knowledge and who is unable to
preach as well as another good preacher who is gifted with a good
voice but has scanty knowledge of the scriptures.

Two bhikkus learnt the art of preaching- One was poor in voice but
intelligent; the other had a good voice but not intelligent. The latter
made a great name everywhere he preached, the audience had a very
good impression of him and said, " From the way this bhukku preaches,
he must be one who has committed to memory the Three Pitakas."
When the learned bhukku with a poor voice heard these remarks he
became jealous and said, " Well, you will find whether he is master of
the Three Pitakas when you hear him preach next time." (He implies
that-"You are going to hear much the same stuff.") Yet whatever he
might say about that popular preacher, he is just unable to preach as
well as the one with a good voice who could captivate the audience.

-

Similarly, Patibhanasambhidd Napa  discriminately knows the
functions of the three other analytical knowledges, but it cannot
discharge those functions itself. This has been explained in the
Commentary on the Vibhanga.
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ASADHARANA NANA.

The Six kinds of knowledge which are solely within the Province of
the Buddha.

There are six kinds of knowledge which are possessed by the Buddha
only and not shared by Paccekabuddhas or disciples, namely:
()  Indrigaparopariyatta  fidpa (i)  Asayanusay — Hapa
(i) Yamakapatiira napa  (iv) Mahakarunasamapatti - fiana
(v) Sabbariiuta fiapa (vi) Anavarana napa.

(i) Indriyaparopariyatta nana: Knowledge that discuss the readiness
or otherwise of an individual to understand the Truth, By this special
knowledge the Buddha decides such and such a being has his faculties
ripe enough to gain enlightment and is due for liberation. (Here,
Indriya, 'Faculties' means, faith, effort, mindfulness, concentration and
wisdom, five factors inall.)

(i) Aﬂsrwﬁunscwmr nana: Knowledge that discuss the natural bent and
latent proclivities of individuals. (See original text at pp 597 on the
Lokavidu attribute of the Buddha)) The term asayanusaya, a
compound may be rendered as "the seed-germ of an individuals' mental
makeup." By this special Knowledge the Buddha knows discriminately
that such and such a being has such natural bent of mind, such latent
potential for defilements that are dominant in his mental makeup.

It is due to the possession of the above two special knowledges that
the Buddha can deliver the right message to the right-hearer. Even the
Venerable Sariputta, being not endowed with those special
knowledges, could not know the state of readiness of his hearers to
receive the message, i.e,, about the ripeness or otherwise of the mental
makeup of those hearers, with the result that his discourses, in a few
occasions, fell flat on the hearers.

(ii) Yamakapatihariya niaga: Knowledge that can bring out the Twin
Miracle. On four occasions the Buddha employed this special
knowledge, namely

(a) At the Tree of Enlightenment, to clear away the the doubt and
conceit in the minds. of devas and brahmas; (b) On his first visit to
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Kapilavatthu to behumble his kinsmen, the Sakyas; (c) At Savatthi, near
the miraculous mango tree that grew and bore fruit on the same day it
was planted by Kanda, the gardner, to behumble the followers of other
faiths; (d) On the occasion of the congregation concerning
Pathikaputta. (See also Volume Three of the Great Chronicle).

(iv) Mahakarunasamapatti nana:  Knowledge consisting of the
Buddha-compassion on seeing the multitude, struggling in the stormy
ocean of samsara. He has great compassion on all beings that are living
in the world which is like a burning prison. The acknowledge that
enables the Buddha to attend his compassionate mind on those beings is
associated with dwelling in the jhanic state Mahakarunasamapatt. At
every night and every dawn, the Buddha enters into this jhanic
absorption that consists of 2.4 million crores of thoughts.

(v) Sabbaniuta hapa: Knowledge that comprehends all knowable
things. The Buddha is called the All-knowing Buddha on account of
this special knowledge, which is also called Samanta cakkhu. For
details about this Buddha-knowledge refer to Patisambhida magga.

(vi) Anavara iiana: This knowledge is defined as, "Natthi avaram
etassati anavaran": "There is nothing that can stand in the way of the
arising of this Buddha knowledge." This unhampered special
Knowledge of the Buddha is an essential feature of Subbanitiita nana.
It is called andvarana nanpa in the same sense as Saddha, (conviction)
Viriya (effort) Sati (mindfulness), Samadhi (concentration) and Paniia
(wisdom) are called /ndriya (faculties) because they are the controlling
factors each in its own way, and also called bala (powers) because they
overpower their respective opponents— lack of conviction, sloth,
negligence, distraction and bewilderment.

(These are the Six Asadharana nana.)
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The Ten Powers: Dasabala nana.

() Thanathana Kosalla hana: Knowledge that understand what is
appropriate as appropriate, and what is impossible as impossible.

(i) Vipaka fiana: Knowledge of the operation of kamma in the three
periods (past, present future), as to the immediate results and
contributory or subsidiary result.

(iti)Sabbatthagaminipatipadd iiana: Knowledge that understands the
ways or the modes of practice that leads to various forms of
existence, and the way or the right practice that leads to Nibbana.

(iv)Anckadhatunana:  Knowledge that understands the various
elements pertaining to living beings, the aggregates, and sense-
bases, etc as well as those partaining to non-living things as to
their species, genes, etc.

(Paccekabuddha and the two Chieif’ Disciples have some limited
knowledge about the elements constituting living beings. They do not
have knowledge of the various nature of non-living things. As for the
Buddha he understands what elements are responsible for the specie of
tree with a white stem,or for the specie of tree with a dark stem; or for
the specie of tree with a dark smooth stem, or for the specie of tree
with thick bark; or for the specie of tree with thin bark. He knows what
particular elements make a certain specie of tree to have such and such
leaves with such shape and colour, etc.; what particular elements make
a certain specie of tree to have flowers of a particular colour or of a
particular smell such as good smell, bad smell, etc. He knows what
particular elements make a certain specie of tree to have fruit of such
and such shape, size, smell and taste such as sweet, sour, hot or
astringent: He knows what particular elements make a certain specie of
tree to have fruit of such and such shape, smell, and taste such as
sweet, sour,hot or astringent, he knows what particular elements make
a ceratin specie of tree to have thorns of such and such nature such as
sharp, blunt, straight, curved, red, black, white, brown, etc. Knowledge
of non-living things and their intrinsic nature such as these are the
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province of the Buddha only, and are beyond the pale of
Paccekabuddhas and disciples.) ( See Commentary on the Abhidhama).

(v) Nanadhimuttika fiana: Knowledge of the different inclinations of
beings

(Vi) Indriyaparopariyattha nana: Knowledge of the maturity and
immaturity of the faculties in beings.

(vii) Jhanavimokkha samadhisaniapatti napa: Knowledge concerning
the defiling factors, the purifying factors with regard to the Jhanas,
deliverances, concentration and attainments and knowledge of rising
from Jhanas.

(viii) Pubbenivasanussati nana: Knowledge in remembering former
existences.

(ix) Cutapapata nana or Dibbacakkhu nana: Knowledge in
perceiving with the Divine Eye how beings pass away and are reborn
according to their actions.

(x) Asavakkhaya fiapa: Knowledge of Arahatta Magga through
extinction of moral taints.

How the Buddha Engages the Ten Powers.

First, the Buddha surveys the world with the first of the Ten
Knowledges to see the possible beings to gain enlightment by
examining, whether there are the gross types of wrong view in them
that render them impossible to gain Arahatta Magga.

Next, he examines by means of the Second Knowledge the type of
rebirth to see if they were born only with two good root causes
(dvihetu) or with no root causes (ahet) in which cases the subject
cannot gain enlightment in the present existence, being born with
deficient merit. Then he examines by the means of the Third
Knowledge, the presence or otherwise of the five kinds of grave evil
actions in the subject: (1) Killing one's own mother, (2) Killing one's
own father, (3) Killing an Arahat, (4) Rupturing the Buddha's blood
vessels, (5) Causing schism amongst the Samgha.
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After examining of beings by means of the first three Knowledges, to
see the state of their past action, their defilements and their resultants,
whether they are handicapped for enlightenment or not in these three
areas, the Buddha attends his mind on those not so handicapped. He
engages the Fourth Knowledge to ascertain the right type of discourse
to be given to the right person, considering the latter's mental make up
(i.e., the elements that constitute his mentality). Then by means of the
Fifth Knowledge, the Buddha examines the inherent inclination of the
subject, regardless of sufficiency of effort on his part. Having known
the inclination of the subject, the Buddha examines, through the Sixth
Knowledge, the quality of the Faculties such as conviction of the
subject. If the Faculties are mature enough to gain Jhana or Magga
Phala, the Buddha would lose no time to go and deliver a discourse to
the subject. He is able to do this because he is endowed with the
Seventh Knowledge. Having gone over to the subject, the Buddha
reviews, through the Eighth Knowledge, the past existences of the
subject, and also, through the Ninth Knowledge, reads the mind of the
subject (reading other's minds being part of Dibba cakkhu FJ(Tgm).
Ascertaining the present state of mind of the subject, the Buddha
preaches the Doctrine to suit the subject, with a view to his attaining
Arahatta Magga. This is the final step the Buddha takes with the
Tenth Knowledge, @savakkhaya ¥ana.

The Buddha discoursed on the Ten Powers in the same order as he
actually puts them to use for the benefit of the world at large.
(Anguttara Nikayo(Tika).

(This is about the Ten Powers)

The Fourteen Buddha Knowledges:

The fourteen Buddha Knowledges are, Knowledge of the Four
Truths, the four Patisambhida hanas, and the six Asadharana fianas.
Out of those fourteen, Knowledge of the Four Truths and the four
Patisambhida nanas are attained by the disciples also, but the six
Asadharana fianas are purely within the province of the Buddha. In as
much as the six Asadharana ﬁﬁ{ms belong only to the Buddha, there
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are also Eighteen Buddha- Attributes 4 venika, that belong only to the
Buddha.

The late Ledi Sayadaw had composed a fine piece of devotional
interpretation of the Eighteen Buddha- Attributes, the gist of which is
given here:

( The Pali text of the Avenika fidnas is not reproduced here.)
The Translation of the Pali text.

May I be free from all dangers and depredations both internally and
externally! There is no one such as Mara, Devadatta, f\.lavaka, who can
endanger the life of the Buddha within the usual life period, (adopted
by all Buddhas,) of the four fifths of the life-span period of the epoch
(pertaining to each Buddha.)

There is no one such as Mahesara, Brahma Baka, or Asura, who can
sully or dampen the All-Knowing Wisdom of the Buddha.

The- Perfectly Self-Enlightened One endowed with the six exalted
qualities,also counted in eight ways, has the All-Knowing Wisdom that
can visualize all knowable things of the past extending over myriads of
aeons, and not the slightest obstruction can mar this vision.
(D

The Perfectly Setf-Enlightened One endowed with the six exalted
qualities, a]so counted in eight ways, has the all Knowing Wisdom that
can visualize all knowable things of the future extending over myriads
of aecns, and not the slightest obstruction can mar this vision.

(2)

The Perfectly Self-Enlightened one, endowed with the six exalted
qualities, also counted in eight ways, has the All-Knowing Wisdom that
can visualize all knowable things that are taking place at present in the
thirty-one planes of existence in all the infinite world- systems, and not
the slightest destruction can mar this vision.  (3)

The Perfectly Self-Enlightened One endowed with the six exalted
qualities also counted in eight ways, well-possessed of thesr three
special attributes, has all bodily actions in all postures and movements,
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preceded by four kinds of full comprehension, and all the bodily actions
closely follow the guidance of the fourfold comprehension. (4)

All his verbal actions,all his utterances, are preceded by four kinds of
full comprehension, and all the verbal actions closely follow the
guidance of the fourfold comprehension. (5)

All his mental actions,all his thoughts, are preceded by four kinds of
full comprehension, and all the mental actions follow the guidance of
the fourfold comprehension.  (6)

The Perfectly Self-Enlightened One endowed with the six exalted
qualites also counted in eight ways, well possessed of these six
exclusive attributes, is never lacking, not having the slightest decline, in
the earnest desire that had arisen in him since as Bodhisatta Sumedha,
to ferry cross the floundering multitudes to the safe shore of Nibbana,
and in the will to achieve noble things beneficial to himself and to
others, which is the exalted quality of kama itself.  (7)

His Teaching which has the sole object of liberating all deserving
beings from the woeful round of existences never falls short of the
avowed objective. 5 (8)

His effort which is rightly directed in three ways, namely, dauntless
determination as Bodhisatta in being prepared to tranverse an ocean of
live coals or of sharp stakes, laid over the entire surface of the universe
which is three million six hundred and ten thousand, three hundred and
fifty yojanas wide, for the sake of attaining Buddhahood, which is the
exalted quality of payatia itselfithe exclusive Buddha-Knowledge
consisting in the fourfold right efforts and the will to accomplish the
five routine tasks set for himself every day never shows the slightest
decline.  (9)

His concentration in two aspects, namely: the inherent firmness of
mind that withstands the eight kinds of worldly conditions or
vicissitudes that may befall him from any quarter like Mount Meru that
withstands stormy winds that blow from the eight directions, the jhanic
power (appana samadhi) which is the very basis of all psychic powers
(abhiniias) such as Iddlividha, Dibba cakkhu, Cetopariya,
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Pubbenivasanussati, Yathakammupaga, Andgatamsa, never shows the
slightest decline. (10)

His Wisdom that encompasses all happenings, i.e. rise and fall of
conditional phenomena, taking place in the three worlds extending over
ten thousworld system, on which he surveys through the Mahavajira
nana consisting of 2.4 million crores of times each day, never shows
the slightest decline. (1)

His release (from the trammels of the world) consisting of five kinds,
namely: the four noble Abiding in universal goodwill, Compassion,
Symapathetic joy and Equanimity with regard to ten thousand world-
systems extending over the worlds of Brahmas, deva, human beings and
the four miserable states; and the dwelling in the Arahatta Phala fourth
jhana which the Buddha is wont to resort to even in odd moments such
as during recesses in delivering discourses,which consists of 2.4 million
crores times each day never shows the slightest decline.  (12)

The Perfectly Self-Enlightened One, endowed with the six exalted
qualities, also counted in eight ways, well possessed of these twelve
exclusive attributes, never indulges in light hearted deed, speech or
thought. (13)

He never indulges in any hasty action that is liable to be censured by
the wise as thoughtless or ill- considered conduct. (14)

He never commits any action that is liable to be called inadequate or
uncomprehensive. (15)

He never commits any action that is liable to be called impulsive by
the wise.  (16)

He never indulges in the slightest remiss concerning his self- assigned
task of bringing benefit to himself and to the world at large. (17)

He never lets any moment pass without being mindful of the six
sense-objects that come within cognisance of the six sense- doors.

(18)

The Perfect Sclf-Enlightened One, endowed with the six exalted
qualities also counted in eight ways, well possessed of these eighteen
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exclusive attributes, is not liable to be assailed by any one either against
his life or against the All-Knowing Wisdom .

The above remarks about the eighteen Buddha-attributes, are true
indeed. I pay homage to the Bhagava who is possessed of these
attributes. May this meritorious verbal action bring me fulfilment of all
my aspirations both for the present and for the hereafter.

(Here ends the explanation on the Eighteen Buddha- attributes
Avenikas.)

(The Four kinds of Self- Confidence (vesarajju ﬁc}'{m) have been
discussed above.)

In conclusion, the Patisambhidd fiana, the Asadharana hapa and the
Dassabala fana,etc., are merely samples of the greatness of the
Buddha's Knowledge. Just as a drop of the sea water stands testimony
to the salty taste of the sea, so also the above special attributes are
merely indicative of the profundity of the Buddha's Knowledge and
noble attributes about which we have not yet mentioned in this work.)

sesee N seene

The Dhammacakka pavattana Sutta
Some important Remarks:

As we had indicated in Volume Two, (Myanmar orignal, page 430),
we shall now consider some important points regarding the
Dhammacakka pavattana sutta and the Anaita lakkhana sutta one by
one.

Before the advent of the Buddha, there appeared in India some
leaders of religious sects who called themselves samanas. Some of
them practised and preached sensuous way of life as the conduct of
samanas while others practised and preached a self-tormenting mode of
life as the conduct of samapas. During the time when the world was
thus shrouded with the darkness of the two extreme doctrines of self-
indulgence and self- torment, each claiming as the true good practice,
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on the full moon of Vesakha at dusk, in the year 103 of the Great Era,
the Buddha delivered the Dhamma cakkapavattana Sutta.

The Buddha began the discourse with the words: "Bhikkhus these
two extremes should not be followed by one who has renounced the
world." And as soon as these words were uttered by the Buddha, due
to the Buddha's powers, they echoed through out the ten thousand
world systems which constitute the birth Sphere of the Buddha, and
filled the entire world with avici niraya realm at the bottom and the
highest (Brahma) realm at the top By that time Brahmas numbering
eighteen cross who had matured root of merit as sufficsing condition to
perceive the Four Truths had already assembled at the place in the Dear
Park, Isipatana where the sermon was to be delivered. When this first
sermon was delivered by the Bhagava, the sun was setting in the west
and the moon was appearing on the eastern horizon.

The theme of the Dhainma akkapavattana Sutia is this :

The Bhagava exhorted the Group of Five ascetics to avoid the two
extremes of self-indulgance and self-mortification and pointed to them
the middle way consisting of eight factors as the proper course of
practice. Then he briefly expounded the Four Truths. Next he declares
the essential features of Buddhahood which requires three stages of
knowledge regarding each of the Four Truths and admits that he is the
Buddha because he has fulfilled those requirements.

Then the discourse continues with the first enlightenment of
Kondafifia who ‘entered the stream of knowledge' and was the first
Sotapanna, a disciple established in the First Path. Thus the wheel of
the Dhamma was set rolling and the Ariya Truth became established in
the world. The great event was cheered by the terrestrial devas whose
loud applause spread among celestial devas and Brahmas. The great
earth quaked in joyous approval. A wondrous light emanating from the
Budddha, caused by his mind and arising from temperature, infinitely
superior to the personal effulgence of the greatest of the devas or
Brahmas, arose, thanks to the all-knowing wisdom.

At the end of the discourse the delightful satisfaction that had begun
to arise at the start of the discourse could not be contained by the
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Bhagava who made the joyous utterance, "Kondafiia has seen the
Truth, Indeed Kondaiina has seen the Truth". (This joyous utterance
also spread to the ten thousand world-systems.) Then Kondaiiiia
requested the Bhagava to make him a bhikkhu. The Bhagava called
him, "Come bhikkhu", amd at that very instant, the Veuerable
Kondaiifia became a bhikkhu who had the distinction of being called up
by the Bhagava himself.

This is the gist of the Dhammacakkapavutiana sutta.
Some salient points in the Daummacakka

What is it that is termed "Dhammacakka"?

Dhammacakka is a term referred to two kinds of the Knowledge of
the Buddha: the penetrative knowledge Pativeda Néna (i.e., the four
Magga Ncma?) and the power of exposition Desana Nana I shall
expand this:

The Four Path Knowledges consisting of the twelve aspects of the
four Truths that arose in the Bodhisatta who was about to attain
Perfect Enlightenment is the Dhammacakka;, and the power of
exposition on the self- same twelve aspects pf the four truths, which
was making clear to the group of five is also the Dhammacakka. They
are called Dhammacakka, the wheel of the Dhamma or Righteousness,
becouse these two kinds of Buddha- Knowledge destroy all the
defilements just as a powerful missile destroys all enemies.

Both the two Knowledges arose in the heart of the Bhagava. By
means of them the Bhagava caused the Wheel of the Dhamma to turn,
caused it to happen.

That Wheel is said to be turning up to the moment when the
Venerable Kondanfia and the eighteen crores of Brahmas attained
Sotapatti Phala. That is because the function of the Wheel did not end
till that precise moment. From that moment when the first (full-fledged
Ariyas) Sotapatti Phala puggalas in Kondanfia and the eighteen crores
of Brahmas appeared in the world, the Wheel of the Dhamma is said to
have been turned, ie, the Kingdem of Righteousness became
established. This is because since the time when the Teaching of
Kassapa Buddha became extinct, up to this point under Gotama
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Buddha, nobody had been able to turn this Wheel through the above-
mentioned two Buddha- Knowledges. (Sarattha TTka)

In the matter of penetration of the Four Truths, the Truth of
Caessation is penetrated or perceived through having Nibbana as
object of the mind. The remaining three Truths are perceived in their
respective functions. It means that the Four Truths are simultaneously
revealed at the instant Magga 'ﬁ.'?a'pa dispels bewilderment or ignorance
that had concealed the Four Truths:

(These are some salient points on the Dammacakka pavattana sutta)

eecse i sevee

The Anattalakkhana sutta:
Some Important Remarks

After the Bhagava had got Kondafiria established in Sotapatti Phala,
he tended to the Group of five asceties for their spiritual development
like children. From the first waning day of Vesakha he did not go on
the alms-round but stayed at the monastery discoursing to them on the
doctrine. On the first waning day, and on the second waning day
Venerable Vappa and Bhaddiya attained Sotapattiphala respectively,
both of them being called up by the Buddha himself, "Come bhikkhu!"

Then the Bhagava let the Venerables Kop(_la?lﬁn, Vappa and
Bhaddiya go on the alms-round, and gave instrucrions on the doctrine
to the Venerables Mahnama and Assaji. The Bhagava and his five
disciples sustained themselves on the alms-food collected by the three
bhikklus. Then on the third and fourth waning day of Vesakha the
Venerables Mahanama and Assaji were established in Sotapattiphala,
both being called up by the Buddha himself,"Come, bhikkhu!"

After all the five ascetics became established in Sotapatti phala the
bhagava, on the fifth waning day decided to expound the doctrine
further so as to lead them to Arahatship. And accordingly on that day
he delivered to them the Anatta lakkhana Sutta.

The theme of the Anattalakkhana sutta is that
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(a) First the Bhagava opened the discourse with the statement
"corporeality, bhikkhus, is not self", and explained this fact with the
woeful character (dukkha) of corporeality.

(b) Then he put questions to the five bhikkhus, "Is corporeality
permanent or impermanent?" The bhikkhus, pondering on the question,
gave the reply, "Impermanent, Venerable Sir". By a similar question the
Bhagava drew out the fact from his hearers the impermanent character
of the five aggregates, one by one. Likewise, he drew out the fact of
woefulness (dukkha) and insubstantialilty and not-self (4natta) from the
hearer. This method of dialogue in which the hearer comes to his own
conclusion of the three characteristics of the five aggregates is
technically termed by the Commentators as Teparivatta dhamma
desana (Triple-round Discourse). In this matter, what the Bhagava
wishes to establish is the character of not-self, after first establishing the
impermanent character and the woeful character (dukkha) of the five
aggregates:

We shall explain this further:

In some of the discourses the Bhagava expounded on the
impermanent nature of the five aggregates with regard to their
impermanent character. (See Uparipannasa, Chachakka sutta).In some
discourses he makes the not-self character clear through the fact of
dukkha character (The earlier part of the present discourse is a case in
point.) In some discourses he makes the not-self character evident after
having established the fact of the impermanant and dukkha character.
(In this present discourse the latter part is after this device. See also
Khandha Samyuttu; Arahanta Sutta.) The Buddha takes this approach
because the impermanent and woeful nature of things is evident to all
whereas the not-self nature is not so evident.

To explain this further: when somebody by accident breaks some
utensil, he or she would remark, "Ah, it's impermanence !" but not,
"Ah, it is unsubstantial, or not-self When a sore afflicts one, or is
pricked by a thorn, one would remark, "Ah, it's dukkha" - but not "Ah,
it is not-self." Anatta is not uttered in these cases because the nature of
anatfa is some-what remote to ones thinking. Therefore the Bhagava
teaches not-self through impermanence or through dukkha or through a
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combination of impermanence and dukkha. This latter method is
employed in the latter part, the Triple-round discourse, of the present
sutia.

‘(c) Next, the Bhagava explains: "Therefore, bhikkhus, whatever
Corporeality there is-whether in the past, future or present, whether
internal or external, whether gross or subtle, lowly or lofty, far or near-
all Corporeality should be regarded as they really are, by right insight
and wisdom (of Path-knowledge), ‘This is not mine', "This is not I, This
is not myself. Thus the Bhagava points out the falsity of the ego when
one gains insight into the five aggregates and when one decides for
oneself on gaining Path-knowledge.

(Note: well: that in meditating for insight, if one concentrates on the
impermanence of phenomena, one can dispel the illusion of conceit.If
one concentrates on ‘dukkha, one can give up Craving. If one
concentrates on unsubstantiality, one can dispel the illusion of wrong
view.

In the present case, considering the five aggregates as 'This 1s not
mine' leads to destruction of Craving, and is the same as concentrating
on dukkha in Insight meditation. Considering the five aggregates as,
‘This is not I" leads to the destruction of conceit and is the same as
concentrating on impermanence. Considering the five aggregates as
'This is not my Self leads to the destruction of wrong view, and is the
same as concentrating on anatia, unsubstantiality.)

(d) At the conclusion of the discourse the Bhagava sums up the result
that is achieved by a person of right view, culmination in
Arahattaphala. "On gaining this right view, the well informed Ariya
disciple,", in a logical sequence of events following the correct
perception as detailed under (c) above, attains sufficient insight into the
five aggregates to gain Path-knowledge and attain Path-knowledge and
its frution, and the reviewing Knowledge, paccavekkhaypanana.

(e) The sutta ends with a short description about the attainment of
Arahatship by the five bhikkhus in the course of the exposition.

From this discourse it is clear that the Group of Five ascertics gained
arahatship through meditating on the impermanence, woefulness and
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unsubstantiality of the five aggregates. Therefore, all followers of the
Buddha should do well to reflect on the following verses (rendered in
English prose) on the five aggregates:

(i) The aggregates of corporeality does not last long:

It arises and perishes in no time.
woeful, dreary, painful it is

to be subjected to risings and fallings,
continuously on and on.

unsubstantial is Corporeality,

with nothing of real essence.

To the discerning eye,

It is impermanence by nature,

And hence is just woeful and Not-self.

(ii) The aggregates of sensation, too, does not last long,

It arises and perishes in no time.
Woeful, dreary, painful it is

to be subjected to risings and fallings,
Continuously on and on.
Unsubstantial is Sensation,

With nothing of real essence.

To the discerning eye,

It is impermanence by nature,

And hence is just woeful and not-self

(iii) The aggregate of perception, too, does not last long;
...p... just woeful and not-self.

(iv) The aggregate of volitional activities, too, does not last long;
(...p... just woeful and not-self’)

(v) The aggregate of consciuosness, too, does not last long;
(...p... just woeful and not-self’)

LA RN N “"( LR RN ]
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Ratana Sutta.

We have said in Volume Three of the Great Chronicle that a five
rendering into Myanma of the Ratana Sutta is given under the Chapter
on the Triple Gem.

Now, we reproduce the late Koezaung Sayadaw's rendering below:

(The Pali text of Ratana Sutta is not reproduced in this English
translation. The very eleborate and ornate Myanmar style of the
translation is also reduced to simple English prose care being taken to
include its essential features.)

Reflecting on the many noble qualites of the Buddha such as: the ten
kinds of Perfection, Paramic of three grades, i.e., ten Perfections in the
ordinary degree, ten Perfection in the higher degree, and ten
Perfections in the superlative degree; the five kinds of self-sacrificing
liberality Maha pariccaga; the three types of conduct Cariya, i.e.,
conductaimed at the welfare of the world, conduct aimed at the welfare
of kinsmen, and conduct aimed at the buddhahood-all of which the
Buddha-to-be had taken upon himself since the day he wished for
Buddhahood and received the assurance of future Buddhahood from
the mouth of Buddha Dipinkard who was the fourth Buddha that arose
in this acon in which four Buddhas appeared;

And reflecting on the memorable events of the Bodhisatta's
conception at his last existence, his birth in Lumbinl Park, his great
renunciation, his great endeavour involving six harrowing years of self-
mortification, his noble victory over the five kinds of kllers (Mdra) and
his Perfect Self-Enlightement as the Buddha, having attained the all-
knowing wisdom seated on his Throne of Victory at the foot of the
Bodhi Tree, his delivering of the Dhammacakkapavattana sutta at the
Migadavana Park, and the nine Supramundane Dhammas;

Having established a compassionate mind towards all beings in
trouble like the mind of the Venerable Ananda in reciting the Ratana
Sutta around the three walls that guarded the city of Vesali through the
three watches of the night -

Let us recite the Ratana Sutta,



498 THE GREAT CHRONICLE OF BUDDHAS

Whose benign authority all the devas living in the million world-
systems gladly acknowledge; and the recital of which alone had the
immediate effect of stamping out the three scourges of plague, demons
and famin in the city of Vesall.

(This is the prelude to the Ratana Sutta. The first part in Pali
prose beginning with "Yanidha ..." be found in the Commentary
on the Dhamma Pada, Volume Two, Pakinnaka vagga,
Attanopubbakamma vatthu. The second part-concerning the
Ratana Sutta is in two stanzas composed by ancient teachers.
The sutta begins as uttered by the Buddha, from the stanza
begining with "Yanidha bhiutani ..." The last three stanzas were
uttered by Sakka, king of devas)

(The sutta begins thus:)

1. May all the devas belonging to the earth and to the celestial realms
who are assembled here be happy. Moreover, let them listen to this
discourse respectfully.

2. O ye devas! All of you who have assembled here to hear the
Discourse, pay attention to what [ am going to say. Bestow your
loving-kindness on human beings. By day or by night, they bring
offerings to you. Therefore, protect them without remiss.

3. Whatever treasure there be, either in this human world or in the
worlds of nagas or garudas, or the celestial worlds, there is no
treasure that can equal the Tathagata. There is the incomparable
quality in the Buddha that excels all worldly treasures, By this truth,
may all beings be well and happy both here and in the hereafter.

4. The great Sakyan sage with the tranquillity which is the outcome of
the Ariya Path, has comprehended Nibbana, the element of
extinction of defilements, the end of attachment, the deathless.
There is the incomparable quality in Nibbana that excels all worldly
treasures. By this truth, may all beings be well and happy both here
and in the hereafter!

5. The Parfectly Self-Enlightened one, the Supreme Buddha, extolled
concentration that is the outcome of the Ariya Path. This
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concentration has been declared by the Buddhas as instantly
beneficial. There is the incomparable quality in the concentration
associated with the Ariya Path since it is by far superior to the
concentration pertaining to Fine material jhana or Non material
jhana. By this truth, may all beings be well and happy both here and
in the hereafter!

There are these eight individuals whom the Ariyas praise. They are
the four pairs of Ariyas at the four stages of Path knowledge, each
with Magga and Phala knowledges. These noble disciples of the
Buddha deserve choicest offerings by those aspiring to
enlightenment. Such offerings made to them yield abundant fruit.
There is the incomparable quality in the Samgha consisting of those
eight pairs of Ariyas that excels all worldly treasures. By this truth,
may all beings be well and happy both here and in the hereafter!

(The rendering by the Koezaung Sayadaw includes 108 classes
of Ariyas (not mentioned in this English Translation.) The way
the number 108 is obtained is explained here. Leaving aside the
four Ariyas who have attained the four Maggas, there are the
four Ariyas who have attained the four Phalas. Of these four,
there are three kinds of Sorapatti-phala attainers: (a) the one
who has just one rebirth to undergo, (b) the one who has to
undergo from three to six rebirths, (c) the one who has no
possibility of rebirth beyond the seventh existence. Now, the
four Satapatti-phala attainers are of four categories according
to the way of practice by which they have attained it. The three
kinds (a, b, ¢ above) into the four modes of practice makes
twelve classes of Sotapatti puggala, Stream - Enterers at the
fruition stage.

There are two distinct phases in meditation for Insight: up to the
dispelling of the hindrances (nivaranas) is the Patipadé khetta 'the
period of practice; from that stage upwards till the attainment of
Path-knowledge is the abhiniia khetta, 'the period of special
apperception,' (having gained Insight). In the period of practice, &
yogi who can dispel the hindrances without trouble is called 'one
who has facile practice’; a yogi who can dispel the knidrances with
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difficulty is called 'one who has difficult practice.' In the period of
special apperception, a yogi with Insight who attains Magga (Path-
knowledge) quickly is called * a quick attainer’, a yogi with Insight
who attains Magga tardily is called 'a slow attainer'. Thus there are
these four modes of practice for each of the three kinds of Sorapatti
Phala attainers, making 12 classes of Sorapatti Ariyas. With the
Once-returners or Sakaddagami puggala, there are three kinds such
as kama sakadagami, Ripasakadagami and Ariupasakadagami.
These three kinds multiplied by the four modes of practice makes
twelve classes of Once-returners or Sakadagami puggala.

With the Non-returners or Anagami puggala, there are five kinds
such as: (i) aara parinibbayt anagami (it) upahaccaparmibbayi
anﬁrgémi, (1) Sasankficwa parinibbayi anagami (iv) asankhara
parinibbayr anagami (v) uddhamsota akanitthagamianagami. The
anagami Ariyas dwell in five Pure Abodes or Suddha vasa Brahma
realm out of which five classes of Anagami dwell in Aviha realm
five in atappa relam; five in Sudassa realm, five in Sudassi realm,
and four (i.e., those other than .':dd/m.:u.\'mu-{rkrm{f!hugﬁmf
anagami) in Akanittha realm, thus making twenty-four classes of
anagami puggala.

The Arahats are of two kinds: swkkhavipassaka arahat and
samathayanika arahat. The former refers to those ariyas who
attain Arahattaphala without acheving jhana but through Insight
development alone; the latter to those ariyas who use jhana and
consequent psychic powers as the vehicle of attaining Arahatia
phala.

Adding up the four ariyas, we have

Sotapannas 12 kinds of Phala attainers
Sakadagami 12 "

Anagami 24 X

Arahat 2 2

Magga attainers 4

54



9

10

RATANA SUTTA 501

In gaining Magga nana an Ariya may, at the moment of the
arising of Magga nana, either have his consciousness led by faith
(saddhd) or wisdom (paiiia). Thus there are two basic categories
of ariyas, either of whom make up the above 54 classes. That is
why it is said that there are altogether 108 classes of Ariyas.)

Those arahats Ariyas who strive with steadfast minds under
Gotama Buddha's teaching are released from the defilements. They
have their mind well settled on Nibbana, the deathless Element,
having attained Arahatia phala, they enjoy the bliss of Nibbana
without having to incur any expense. There 1s the incomparable
quality in thé Arahat that excels all worldly treasures. By this truth,
may all beings be well and happy both here and in the hereafter!

Just as a pillar at the city gate, firmly fixed in the ground, is
unshaken by the fierce winds from the four quarters, even so do 1
declare that the Ariya who perceives the Four Ariya Truths through
his first Path-knowledge is unshakable under all worldly conditions.
There is the incomparable quality in the Stream-Enterer that excels
all worldly treasures. By the this truth, may all beings be well and
happy both here and in the hereafter!

Those Stream-Enterers have perceived the Ariya Truths clearly,
being well-taught by the Buddha possessor of most - profound
knowledge. However exceedingly forgetful they might be, they do
not take birth for an eighth time. There is the incomparable quality
in the stream-Enterer that excels all worldly treasures. By this truth,
may all beings be well and happy both here and in the hereafter!

and 11. At theiinstant of the arising of Stream entry knowledge, the
three defilemnts of wrong view concerning this body of five
aggregates (which arises in twenty ways) eight kinds of doubts and
sixteen kinds of uncertainty, and the wrong belief in misguided
practices outside the Ariya Path, should there be any, are discarded
once and for all. Although certain difilements still remain in him, he
is absolutily freed from the four miserable states of apaya. He is
also incapable of committing the six gross evil deeds, i.e., the five
evil deeds and following other teachers (than the Buddha.) There is
the incomparable quality in Stream-enterer that excels all worldly
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treasures. By this truth, may all beings be well and happy both here
and in the hereafter!

In case, through being heedless, the Stream-Enterer commits an evil
action by deed, word or thought, he is incapable of concealing it.
That quality of being incapable of concealing any misdeed that the
Stream-Enterer who has seen Nibbana becomes endowed with, has
been pointed out by the Buddha. There is the incomparable quality
in the Stream-Enterer that excels all worldly treasures. By thsi
truth, may all beings be well and happy both here and in the
hereafter!

Just like the forest in spring time, the first month of the hot season,
has its tree tops ablaze with blossoms, is a scene of delight, so also
the Doctrine, delightful, in word and in meaning, leading to
Nibbana, has been delivered by the Buddha for the highest benefit
(of Nibbana). There is the incomparable quality in the Doctrine that
excels all worldly treasures. By this truth, may all beings be well

‘and happy both here and in the hereafter!

The Excellent One, the Knower of the Excellent Element of
Nibbana, the bestower of the Supramundane to the three spheres,
the One who has embraced the Old Path of eight constituents, the
peerless Buddha, has explained the excellent Doctrine comprising
ten stages (events). There is the incomparable quality in the Buddha
that excels all worldly treasures. By this truth, may all beings be
well and happy both here and in the hereatter!

To Arahats there the old kamma is extinct (beyond the present
existence), no new knmma is created. Their mind 1s not attached to
any future existences. They have completely destroyed the seeds of
existence. They do not hanker after continued existence. Just as the
lamp is extinguished, those wise ones have their aggregates
extinguished. There is the incomparable quality in the Arahat that
excels all worldly treasures. By this truth, may all beings be well
and happy both here and in the hereafter!

Devas belonging to the earth and to the celestial realms are
assembled here. We all pay our hontage to the Buddha whose
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coming to the world is most auspicious. May this good deed bring
peace and happiness to all beings.

17. Devas belonging to the earth and to the celestial realms are
assembled here. We all pay our homage to the Dhamma whose
proclamation in the world is most auspicious, May this good deed
bring peace and happiness to all beings,

18. Devas belonging to the earth and to the celestial realms are
assembled here. We all pay our homage to the Samgha whose
presence in the world is most auspicious. May this good deed bring
peace and happiness to all beings.

Concluding Stanza: an earnest wish

Let the devotees recite Ratana Sutta begining from yanidha to this
Stanza on Earnest wish, and the three scourges will be kept at bay as in
ancient Vesall. Do not go after new-fangled ways of reciting other Pali
compositions: This discourse uttered by the Buddha himself will prove
efficacious to those who recite it with due faith. Accordingly, may
those wishing to be free from all troubles recite Ratana Sutta which is
most excellent

(Here ends Chapter Forty two)

End of Volume Five of the Great Chronicle of Buddhas.
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Signs of imminent death
appeared to Sakka, 39

Siri, Splendour of physical
perfection, 410



six exalted qualities
(unattainable by the
disciples), 405

six kinds of elements of
sensation, 463

six kinds of knowledge, 482

six kinds of speech, 380

six supreme attributes of the
Dhamma, 418

Some stories related to the
Saraniya practice, 172

story of Pukkusa the Malla
Prince, 265

story of Magha the young man
of Macala village, 54

story of Manduka Devaputta,
402

story of Subhadda the
wandering ascetic, 305

story of the Venerable Maha
Kassapa, 331

Subhadda the wandering ascetic,
310

Subhaddha's grudge against the
Bhagava, 324

7l

TEACHING THE SAKKA PANHA
SUTTA, 39,67

The story of Samanera
Samgharakkhita, 224

The benefits of fulfilling the
Saraniya practice, 171

The Bhagava's choice of
Kusinagara as his last repose,
276

The Buddha's repeated
exhortations about Sila,
Samadhi, Panna, 177

THE FIRST QUESTION AND
ANSWER, 67

The Licchavi Princes and
Ambapali, 201

The Sal Trees and celestial
beings honour the Bhagava,
277

The story of Cunda the
Goldsmith's son, 258

The twelfth question and
answer, 116

the whole story about the
relinquishing of the life-
maintaining mental process,
237

the (famous) Mahalata gown, 20

The best way of honouring the
Bhagava, 278

The Bhagava discourses on the
Four Ariya Truths, 192

The Bliagava gives hints about
his passing away, 211

The Bhagava is afflicted with a
very severe illness, 206

The Bhagava looks back like a
noble tusker, 247



The Bhagava renounces the life-
maintaining mental process,
219

The Bhagava's last Rains-retreat
at Veluva village, 205

the Buddha's clan, 3

the Buddha's father, 3

The Buddha's last words, 314
the Buddha's mother, 3

The Buddha's parinibbana, 318

The comparable merits of the
two meals explained, 270

The delightful satisfaction of
Sakka, 125

The Demise of the Two Chief
Disciples, 210

The Dhamma Ratana, 367

The fall of Vasali, 145

The fifth question and answer,
80

The founding of Pataliputta, 188

The four great authorities as
taught in the Suttanta, 253

The four great authorities as
taught in the Vinaya Pitaka,
253

The four Vinayas, 255

The fourteenth question and
answer on the final crossing
over, 122

The fourth question and answer,
78

the highest mode of honouring
the Buddha, 282

the Indasala Cave, 38

The Kula Sutta, 9

The Mallas cremate the body of
the Bhagava, 339

The Mirror Discourse, 197

The ninth, the tenth, and the

eleventh questions and
answers, 110

The Noble practice of fraternal
living (Saraniya), 169

The Noble Qualities of the
Venerable Ananda, 296

The past evil actions of the
Sakyans, 26

the Relics of the Buddha, 342

The second question and
answer, 74

The seven factors of non-decline
of Bhikkhu, 149

The six, the seventh, and the
eighth questions and answers,
81

The six benefits for Sakka on
attaining  Stream-Entry
Knowledge, 126

The Ten Powers: Dasabala
naila, 484

The third question and answer,
77



The thirteenth question and
answer on the various
elements, 121

The three great synods, 256

The twelve Samsaric debts of
the Bhagava, 261

The two Mallikas differentiated,
27

The Venerable Ananda's
Questions, 291

The Venerable Sariputta's Brave
Utterance, 179

Thirty-seven factors of the
perpetuation of the teaching,
245

Three Knowledges, 374
ticket food, 7

two kinds of ageing, 475

Two kinds of meditation, 445
two kinds of parinibbana, 321

U

Unpleasant sensation, dukkha
vedana, 462

UTTERINGS THAT AROUSE
EMOTIONAL RELIGIOUS
AWAKENING, 323

V

Vasabhakhattiva, 11

Venerable Anurudha uttered this
stanza, 324

veneration that was due to
Arahats, 5

verses of the Buddha; the
Dhamma, the Samgha, the
Arahat and sensual
pleasures, 46

Vitatubha Commander-in-Chief,
13

}f
Yakkhas, Gandhabbas,
Kumbhandas, and Nagas, 29

Yasa: fame and followership,
409





